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ADMISSION REQUIREMENTS

To ensure excellent theological education. All
applicants must fulfill all the requirements and
qualifications in order to get admission at Reformed &
Presbyterian Seminary (RPS).

VISION

We see Nepali Communities
flourishing in the fruits of the
Gospel through the labor of
disciples who are yoked to Christ.

MISSION

To provide Christ-centered
training to equip godly leaders
for Christ’s church among Nepali
people, who are authentic in
Christian character, competent
in theological knowledge and
equipped for ministry.

VALUES

We want to glorify God through
upholding these values:
Reformed World and Life View

General Requirements for both programs Master
of Divinity (MDiv) and Bachelor of Theology (BTh)
Admissions:

Follow these steps to apply

Step 1: Fill the online pre-application available in
Seminary website (www.rpsnepal.com).
Seminary will contact with you via phone or
email to submit your complete forms.
Download the application form from website
and fill the form completely and send it to
the seminary office.

Or you can also take application from RPS
office.

Submit the application forms to office before

Step 2:

Step 3:

Step 4:

Christ-Centered Education
Missionary Spirit and Zeal
Gospel Transforming

July 15 (check the list of required documents
when you submit application).
a. Baptism Certificate, if no certificate, an

official letter from pastor.
b. Transcripts and Certificates from all
previous schools/institutions.

Community
Nurturing with Nepali

Resources
Network of Christian Leaders c. Letter of Recommendations—one from
Covenant Spirituality Pastor, and another from academic
. institution.
Servant Leadership institution )
d. An essay recently written by you (200-350

Holistic Human Development
Training for Vocational
Ministry

words-only for MDiv.)
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Phone: 977-1-5592987 | Fax: 977-1-559298
Postal: GPO 8975, EPC 1923 Kathmandu, Nepal
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FROM THE PRINCIPAL’S DESK

Rekindling the Flame: A deeper dive into Christian worship

Examining and reevaluating concepts and expressions of Christian worship is a
matter of great importance in Nepal. This is due to the ever-changing environment of
theological thought and practice in this country. Therefore, in this issue of Restorers
magazine focus is on the topic of Christian worship. Itis entitled: “Worship Matters,” with
specific consideration being given to, “In Spirit and Truth: Unveiling the transformative
essence of worship.”

In past issues the contributions of the late Rev. Dr. Birendra Shrestha (former principal),
are recalled, along with those of foreign missionaries, and various volunteer pastors
and leaders who either preceded or followed him. All of these contributors significantly
advanced the development and publication of successive editions of Restorers
magazine.

Additionally, it would be unfair not to mention the selfless contribution and dedication of
Rev. Mani Koirala (former principal), as the chief editor of our past issues. Through his
hard work and commitment, this magazine has been published in hard copy and digital
formats — even during the Covid-19 pandemic. Thanks are due also to Rev. Dr. Arbin
Pokharel and Rev. Jayraj Gurung for their financial support and advisory guidance, along
with the late Rev. Dr. Birendra Shrestha, Pastor Rameshwar Yadav, and Miss Menuka
Mishra for their involvement on the editorial team previously. With new members on the
editorial team, and a number of national and international writers contributing on the
subject of Christian Worship, this special issue with all humility and prayer is brought
before our readers. Gratitude is expressed also to the entire faculty and staff of RPS
for their contributions and technical support. Particularly for this issue, we are indebted
to the experts from Calvin Institute of Christian Worship, Grand Rapids: Dr. John D.
Witvleit, Dr. Charlotte vanOyen Witvleit, Dr. Kai Ton Chau, Dr. Maria Eugenia Cornou,
Rev. Kathy Smith, and Dr. Anne Emile Zaki for their special contributions.

Within the context of Reformed Protestantism, Christian worship is distinctively shaped
by its God-centeredness, acknowledging God's power and sovereignty. It is hoped and
prayed that these scholarly works written by various national and international authors
on Christian Worship will ignite renewal of worship of this praiseworthy God in our local
churches.

Soli Deo Gloria!

Rev. Amit Karthak
Principal
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WORD FROM CHAIRMAN

Humbly, in spirit and truth, worship God and glorify Him.

Worship is an expression of our inner soul with adoration, admiration, reverence
and awe to God, the Creator of the universe, all sovereign, omniscient, omnipotent,
omnipresent, unfathomable, eternal, invisible, and immutable. We worship God in all
our humility to glorify Him with all that we are and in spirit and truth (John 4:24) in all His
Majesty and in all who He is.

As summarized in the very beginning of the Westminster Shorter Catechism, the whole
purpose of human existence is to glorify God and rejoice in being with Him. And yet, as
depraved as we are, as humans, we have deviated from the path so gracefully laid for
us by God amidst the mundane attractions, subconsciously forgetting or deliberately
defying God as did Eve or falling prey to sensuality aroused by beauty as David did.
Here, human weakness succumbed to the devil’s power to separate men from God,
leading to being short of God-given capacity to worship Him. The impurity of our hearts
and souls inhibits us from worshipping God truly and fully. While the capacity and
attitude of worshipping God is His grace on us, which can vary among individuals, the
expression of worship may be accentuated or even subverted depending on where
one is since humans can be influenced by external stimuli viz culture, tradition or
the environment in situ. Nevertheless, no power can take from men the core seed of
worshipping and glorifying God as they are created to worship and glorify Him. Thus,
even the sub-surfaced, veiled, or invisible capacity or desire in (wo)men to worship God
may become visible or expressed sometimes or the other. Therefore, men's inner or
hidden disposition to worship God can be induced to become outer expression.

A Worship may cover literally just any element, point, thought, or subject expressed
in a dignified manner, vocally or in a calm manner under God’s sovereignty since it is
essentially a part of fellowship, petition or propitiation, or just a conversation with God as
led by the Holy Spirit in the presence of Christ. It could be sung or just spoken. It might
be related to creation, the sins committed by men, compassion, redemption, salvation,
or Christ’s return to Earth! It may be “ordered,” organized, liturgical, or in “free flow” as
led by the Holy Spirit, depending on the choice of the leaders or the congregation at
Worship. Some hold praise and adoration with or without music or choir as being a full
worship, but for many others, reading of the Word of God, even a portion of catechism
in a devotional form and sermon are all integral components of Worship. Many devoted
Christians consider their whole life being worship to God even though they may admit
that occasionally they may be challenged to maintain its sanctity.

Rev. Dr. Mahendra Bhattarai
Chairman, Reformed & Presbyterian Seminary
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TG TEHEHN AFHT FTHA Gifead ARTIATTS Hed (a0 aeat gf 57 qursesedt
BTAHT ATSIIH! B | TTAHTH] TH HBHT GG ARTIAT T BTHT Sa, BTN HISHA]
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RT3 | faoerer fearaer a9 dwwT geieed ‘Gifted JUTFTAT T AT T8
TA TR[A RIS, ATl HUSHATEEHT ARTIAT Afaadr “ATfreqarqel Suren fafa
JoIAT TR, “ARTIAT AT T Agiivaes frer fomeR TR, ARTEATRT
fer-2fe amreadr, “orHYaR Biwa IUEHATRl AT drardae” TuE YR
ARTIAT MUART SMTHEETT TeX GITT ARTEATHT [fael ATATHEEHT TehTT I
TIS TRUH G | d@Fes T [qUaesd] a9 q97 [qedl arHl gHaang
AT, FqFAIHA T (A F99 T AU AlFTe® g AUHA Felewedl el
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@ Rev. Dr. Arbin Pokharel

et gTHr <At A T e F]T ARy
- W & U ey

TET T 03 HT ATH AEATHT 9 9 ATSAA “ARTIAT TAdT” FFIedl e
HATATSTAT el [T | T FFHATR] AT “HATAl HUSATEEHT ARTEIAT TATehIUTH]
ST FAT g A (9T | AR e e IR~ (A6 HUSHHT ARTIAT
AATAATR AR SYavemed T red g9, dhed gude® &, T A0 AIHes
HIASA IcATed g’ A (92T | aTgaas! el WEEER! THMERT IA6E
IANT gaA 9= Amen fauert foEr | Hel g GEEAel AW (T AT
FXTEE T TGHT T |

AUSH HARPT AT Frax Weobed &l |

HUGHAT FARH FH=T Gra¥ debed &7 | HUSHTh! @Il (Eqgwa) Fftaar 7 ferwer

foar | e died IF TEATATS ATHFT S(EHgRT I5qd TR S@rgI+ar | a1 &1
qraeel TRl AUSHTT ATNT T e TG0 TATTH S, -

| A1 i 9rdAT ey, 6 (eSS geud qiEr ISAtdl ard, T & AT
fAfeT Sere fadiesdrs aTearsS I UH! 8, T Trdewdl Seihl Afefid IJAaHH!
grafq & &, 41 fadesd I 9% | ST Sl GreHr QT T, e
SEfel Greaells Aehle®ard Sitad qrwar, dfq @Rt TEesar ar aifed
ATEATITE TATATAT | Tl MG, T ATeTepIR, T ek T ASAAY, T T ITHT AT
&g, d% ATSH I Ui ST A3 B o G JeTars ACTHAT, T THIARA
T BT FETHT AHA MGG, T HUSerer! Mied getarg  ae arer
FATSIEASA, T AU IeTH! SRR, IeTH! qOraT &1 | T Sefel § a4 €1 qieqoy
e | (TRET 9:95-33)

atw afg &R et W lgs,
I FIT FTEA THYATHT JI-IIENG AT e TEEH AT & &1, a1 a9
HIHATS A& RIS ATIE HeATs [4gdl, qTe TEE HISHAGRT TRHEATH
fafa fopfamerr s wRlia TeEdT a¥Hes ¥ AfeTarRaTdesdT ATvRAT
T AT | ATHATE GIee T &THT THAT elel I THAUET AT~ I TATAR
faam 1 (39-99)
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HET UTEeR q9T d@F SIH e Agrg, “HISHl TIHYATH] AA~T Feedhl heaHl
WH B | AT JeThl afgeal (qebed a7 SfTeTaed! qeedT 2ed | Sald Siaerayw=l
qfeel § FIAATT NPTl HUGHTH! aed readdr A 92 gfaeraafy e
fafe PRamefie wereT9ua 8 ¥ aars aa Sfawaw [b9g TRSHgg | &
B |” el 9T,

“For the church lies at the very center of the eternal purpose of God. It is
not a divine afterthought. It is not an accident of history... For his purpose,
conceived in a past eternity, being worked out in history, and to be perfected in
a future eternity... to build his church, that is, to call out of the world a people
for his own glory.” (John Stott, The Living Church, 19)

TG FTF T JLYTAT T G ATh TRV =9l AT EEws, | AT FaThTaeT
afeell fa AERAH Uh FHTERHT U THANAl, “TRAYTHE] ACHT HATT T,
feFaae TeEEdE UATER FATSIE! Mk Jefd Targ AfTuE THAUR B |
Falewdls GEHRIG] BT ITH, T dAedesars gie fad, e=itA=dr wRaeedars
A IRTGAHT AT, ¥ TCHTTHT TEATRl a9 BT THHT M il Jarg
TSTSATTHT T (ABT:45-9%) | AT T FAT SRTHATRTS 940 Y ATe T STelept
faw | = feae A&7 famR amen =t wdie aee w% FEr 9 g gaed 9=
T TgEle®e AR (9T | TAYPR A “H TlE &7 9A AT TAATH 8T
I SHeEd g ¥ Jerdre A U @ref | 9 Fe] 9 fAEA degenr e
ATSAATH! TdT et AT &t A4 afd TaR gie-al |

AUSAT Gl [HET @& #1F &led, a1 Seldl YRR 94 &l | Iafd ATHT
TACEATS ATTH HAISTHH] THIAAT THAT, “STH qarer qars Tor3Twdl, TFA
T 7 fofesarg 1ot g (FE R0:39) |7 HUSHT U TeEHT T {aal T97 Greae
9T & | JElehl 578, Sfad (F T 9edl), g T YASCATAH AURETd iRy
a1 Yiahd AUSHl &1 | U9 WIRIE BAAUafs Ieleed THa- HIHb! (qIITAT
TATEEHATE F AT FIUT | SHTeeel WX ET HIH T AT [T FTH [qrTeweedt
ferermT TEar JoTer MEATSATUHT foa 7ata, febr o e, qEHTER qAS
FTIEE AT TTHIATHT ITSTHT ATHT [FRTSTIT FXEE | THT 7 FUATES 0w
=[ATewe HUGH! (AT X | TEL HIGAT Seehl (9T |

HISHAIH T AIHR ATH T forey

FIAATER T AUSHIH] 3979 [qUR 0% FTAAT BTHT TR@TH! A M@ e
fardt | et WS 8 Jig qudly ST TRAT TAT TFET TAT TAUR J0\9R
AT FTG q TS AUSAT ET ATAT | AT T FIT FIAHHAT AT T TAR
T STERT WURT fET | W OAThS A= atgs &, A7 9R Farew argedl 4 q)
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AUSAT ATUEH AR &I, 2) AUSHl TIAARE b7 &l, 3) HUSel YTIATHl o
21 ¥ %) TUSHAT AT HeT & | AT Hel 99, “J9 AUVGH qUTee® qeals
gifee fH=T B | J8f &¥F AR Q0 sl ATeH AaEg | aquis Icaad!
ATS @IUR BTl 9o 8% EHl | AgH d1g (gt T 9 A [T SRATHAT
Fg R AATAHT HETHEHFT AT | ST STSTRepT ATTRI (Y JITL) BRE® A
T | G TSRAT TIT A O F27 STEHT STHFIhT e 99R Gl (90 | 7 =1fe
feasiT Fd 9 == foT | Sar ¥ (qowedl T ST AUHl BRI AT TAhH]
TAIE, | AR I 33 WieATaE TEd AR wEAT ¥ Al T, J9 Taees Joas
fow : 7 =nfe RHYERET ATURHT TAR AHT WS, U AR 5 | TARARET
HIAEe® 91 2R HAUSHTHl AT adeahT U | e 7 sRifted Tedesw
TEraTe faaRor aevedl T | aeRaieET aTd-aidees el ATIR UTdTHE
HEER AT TRIEHT (9T | AT UGl UIaT Alad Tarel Tl 6 | sl
ATfTEEES (AT T9] Greaeh! HIGHIH! 39 AHR d-hl 16 | el T3al 2T
THATS aAF TG |

ARTIAT TATHIT FEATTRT TEH I AT BT

FF o TR 9T AT WH G “HIGAl ATTeH] AR &l Serare I FaT Tal
TATAHT 9O T FTecATewHT Gt i THIE® TIATIAT ga |7 AT F97 areht
ETHT FISHISTHT UMRAT B | T 099 ATHT T Hg 9 F=H F41 Faq (TH0
QEIFATs AATT T (937 | F=TehT e “HARTEAT Frsebl ARABR” T AMGTHT
forai | TETATES 9O WEXATE WE Fleed ARIH IS, ABH AR Hegehl
fafeT ot drebat T | T TIS TMHT a1 TTFR JUHT FRUMA B8, IR TRHIARA
ATHT TAATe FARANFT HIAHewdb] AN ARTIATH g aATSIg a9
TEHITEA TRl garel Bl | ol 39 ¥ wiasdr ik S ST aaATaeT
ASERARITAR NI T 3= ATRI&T, HIA-GFAE, ASTlide 9fth ¥ Tadewd o
et Siram, T AT 9T, F@-=, 9T ¥ FAEATEE TS S T g
TAR AUHT a0 | TE1 3eAATS faS(ell axitebl IRTexvrdT Aw9al, a1 T AThe
AT ITART T GG (ATl aAxilebl T AT a1 AT U | T FARAR
TATSH Al (a2 ITAET T bexebl T@nd T IR (97 | 41 faeawiferr i
AfeIeRT ARTEAT hegehl ATNT Sf@Ue! fAearyd 909 fordr | el gefvel 6 9 =1
HISHTSTHT Ueh HUSHT eehl @ T UEl Sl ATSHT SATAT HISATEEHT AT
TATEH! AT AT TFHAT Th ATHATTRT FEH TI5, Tl AT IEX AT
TReTeT 27 |

TITEAT HUSHEEHT ARTIAT TATHRY AATAIAF B, | fhed T FEAL 7 el FRIEEH
&3 | AUl AUgelEE EHMRAT 8Y O Al AUER G | AT F giqerad
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U IRl B | ATl WUl favad wfq fag afqar gfg weeesr quedies we
T HIMURT TAF | TIPRI AU THI-ET TLAT GRS o TTH S
“FEHTARS HUSATHT g1 ATIal 768, Th HUGHT qig § AUl TP AL
2117 HaqT SEeEd T8 (a9 SAaEEr T@E TeE |

TET YR, TALHT 3@ FXTE®, S, TAT-SAT FAH A, o, fqeary Fem,
HAT AT a5le, TATNE HAISHATR] AHAATH AIIIUE HIAA &l A F[AE® AIY

a1 FREEH WX g 7 9T | AR AUl HUSHIERHT [qgTEAr A1 WWH B
fop &% faemer T wfhal &3 TR HATAEEHT TASH TEHT TRIEEHT 9 ¥
qfg TUH! IS | AALHTAH! [T FEAEEATE AT STHTAIE! T aferdt
EIE, ¥ Te® Tel qedesdl (HHIT SUH g9 | a2 AT FRewehl dAATael &l
HUGHEwHT T 8¢ THEES ATTH 2 qSe |

JET AITIEE Fal si@var d Weal %) [TeardiesHT = a1 qeade faearget
AT, @) HUSAERHT Adcddl FqhAgEH] T & qlhrs, M) argaard
RTATHT qqTaHT, TEART AT TS T AR T dRBESHT AT J9d @S,
") YR GSAUSH T IISewHl [qendie a9ma | "ugdewd ATl
BRIGNIE® T@T3d Al AH HALAE® G | T HIGATH] SRIEE T=h
AfAAT AT (g G TAhD ATLIEE® a6 F(hwg | (W AThHA SATgad HeloTHT
TErSS AT AT IR AW F9w ) W A9 TRl AT T [, dd
HUSHTE®HT AGHT TRTZH AT grg T AATGHT ToATH Bl ATSE | Heeey

AUGAE® IAT-ATH AT T ATHAR] GTAT HTATGIRT T, |

ETHT TATRT TH ¥ FEEITHT el Afthes TUH HIRU BTHT SaTH! e huess
TET TS T ARITHHT AT B | THBRU ARTIATHT ATI T BTHT [d99-T(gMa
(worldview) FETY &5 | eIl e faqde [ & Fwar aftashlor arHrer arsr
TS T i Tehicare faqey oMU & ¥ 7 e’ ARTEATRT AT SR S
fF S 7 9% TOU-gAT AUET ATRY BN WUSHN W, A 4R WAl A9
‘Afrehd® IS TRl AR AT TATIH AP a0 IRl G 1”7 ("Community is
the most ‘overpromised and underdelivered’ aspect of the church today,”) foet gre 7
fepaTe, AUSEE? BTHIel TTefd fa=IY ¥ Ueres T@er & | Taer 9% ST frer
T A B | AT AFLAT IAcd ST G |

ETHT TETE® U AT Jeciiad [aUaedT STYErdl g | Fae ¢ HUSiaT e
TIANT AT G

&) eTHl a1 qar F9" TER G | UREI-INETT gl T TEard
RHYAIH] A=A AATT T T el ARl (Fprg &l | 1 Jrataes ferammr
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1 BTH 8% Tl T | ATy, “oTetamT THE AT A A GAATE e |
BTHICT BTHT Hecaqul JIacars el AT fgeraeT &y |

@) O¥ FEATEET WUGHATE U Jehicdsh ATh ®IHT dee TRRTEH B, “Fel
F A AT HeAT G AT BT A IET HTH TS TG 77 T (=% 2Ty
AU T | TEAT Frarg Afed 2ATH T | TaATS “Gig-economy” WIS, T
Trg, “TAT TAHT AfTeh(q T TR 834 A, & ATRT 9 97 2le, (b 77
& fa=mRer JUTeTHT Hiae “Gig-Church” T &THT AUSHT F=ITels TIITEeR
IS+ | el FHIY T Ol 9% B, a% AT TRTHT ATHRT a7 RISeEE A6
T | FATT TEAT AUSAE® T BIIASH BRI T8 AT TZqhHT B |

T) AITARH (FE) T AR GfTSEEd ATAUH TUSAEE FATerdr ¥
aTeeg | 1, WHYAR AT faers, smvedeHes T Sg 9f TS av
FohT FEYT A BTHIATE JUSRT SHTST 818H, aY HUSHIgRT JelThl HigHT
faegaly g9 &7 | T ATYTEIRH, TG T ATRIUH! Giqsesd aAAuem
TUTT AUSHATERHT RHYARHT WEHTHT AT B T 8¢ AT (F79T HUHT T |

o) aferd ATCHT T ARTEATH! faaaHqT Tt faamemy A9Teil HUegeile®qr g, ol
20 Argve [aEaHel [TUH! AT AT T ARl ATHSATRA ARTHT ARTIAT
AT ATIcHSE Z | Al ATH AUSHIEE i ATCHT THUHT HUSHIEE g Hel
A¥RTg ek T |

TEAT FHIS T ALH(Tol ATHR [GUH HISHATH THATES (mental model) 3T f@gaT
UGS 8¢ SHATATE A=A ¥ AT SATede S | TYHRI SRl ATRsH,
“FTETAAHT AU F BT ?” T HISATHT TI=ATT ¥ TASNRUH] @ial 3, el
“HIRBT ARTIAT” AT IHRTSHT @Il G | HAR ARl TIHLARHT Aloh Tred el
T &7 | THHT AT ARTIATHT TS, | TFHRUT ARTIAT THT TIA: THIATHT
T T WET G AAAF T | AT TETH BB GEIH grar T e
TS, | TEU SATgeerel TRTIT ATEH H&T I FET & |

gfeTeT ATSHA ied Trigrg, “HUSHINE FaUqH d HUSHIH! qfedraadl faud
2. ETHT T & T FHPN JAT Tag) ¢ ATG ATSAABT TEAT FLTHIS 2THT TTEATT Tl
I T AT ATH ATHITE T GehReed IRfad g aTeg | 9 Heedqu g
a4 B F EHEl e argadare ASH @l ¢ fF ETHl FHS T ERqare AT

BN ("Ecclesiology is first of all about the church’s identity- who we are and who we
serve. And if the biblical story is not the place where our identity is forged, then by
default this place will be somewhere else, almost certainly in our cultural story and
social location.")

THHROT HUGHT T ARTIAT THT ETHIA el ATART 9763 T ATHRITMEE AATT T
ATAITF grg, | AP (AT 2T go-dF aaT favaes &
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9) HUSH : AUSAT Yreeahl R &l |

T Greashl Siad, gcg ¥ qAecaidd Ugel FATSars SeH [aar | F9] Greaehl
AT (FTT Ie¥T THIHAT GARHAT TRHIARH! JUEATT AT T Ielehl Afedr
gk T fIET (FET 195) | ST IRHYARE! ATSHTHT IEeXU Siad R T
18T gaTH T SAAFAT | TPl S{ad g Y SAHT Ie(hl LT F (AT ?
e T W R, Jetare AR, fadhe HugedT TrAr e faw 1 Ferer
STAAERT HUSHA! Icdw TUHT [T | HUSHAT TL[HT Siadebl AINRETH Hel (T0TH)
21 | e BTHT 9f Greg s HUgel gUs | el (HiET Seidr i, =i,
T, 9, [, TR0, FTAA ¥ ded (Haaere qare ®TAT qeh? AT
ATITIEH |

HISH Yeel GRAEsATs AT TATH! 92T ¥ @l fHaa gt fadiesarg
FEATRYT TAAT (AR ¥:95-9%; AT 9%:95) | A ATqH ISRl THTHT
TAEERATE T {TAT, ‘AT fIdTel TaTs JoreTqual &, gl 5 | fadeedrg
TITSRg” (TET R0:39) | AT ITaAd ATHT TAEEHT Tehd Tl B (6 HUGe!
gl SR B (§ HIRET 93 URRAT 3-%; FAdl q) | FET ATIRHT BTHI
HUGHATS g ATATF B |

R) ATSHAIHT TEE HHT TAATH B 7

ARTIAT FATHIUR] ST TATed 3¢9 AWH] TJH FHHAT T AT 9Tl
HUSATEEHT FI=T GRAT ATIAR! AT Fg AT FRIAT g BRATHATIATS SATTHT
MEATES | A¥AAE® H SHHET @l a7q G149 FRIewdls STal TEI6s |
F TG T (G HBETHT 3 3@ ¥ AT A | A ST F@TA I T ATIATEg
THRAT &7 |

9] Greael T3 [RITHeET STl Tar=l A1,

“THFR T AT AT F99 g T Il T, § Uh AT AfgHT AT
TR AT TG, T AT B FASTHANT Fardr | Af 91 921, ¥ aqrer
AT, Al T TN ¥ TH GTANT FAedl, T 9 AT 9 g | fpafe @r
Ay sranfauedr o | Saer W1 A g9 qex 9fq qred T, e
T T3l 7@ ATEET TRy, ST AT o AT Sarar | 91 9=,
T 9Tel AT, Al g2 FAT T FF UTHNY AT, ¥ AT U Tell, A AHb!
Tl faaTer war 7 (W 9% -39)

T9 FTRIFH H&I 915 Tel (a1 [F dsiad ox AT Afchepl Saq &l STa
RHYARH! = g, 3 I e, | F=dl O Al ATchebl SAaq &l ST a=7 o,
TR AR =AM TG |
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F I TR ATRT TR HEedqul i g7 | ael 9¥ 8¢ i e fasrer
T GIopesehl R A9 T g9 | a% ST H STHAH! e 79, T SISt
AP &7 | AUTAHRT 06 ATAHRT THFT T Tebl I9THT STAAT TR FETTHFT
ARREN | FISHTSIH dY URE® JHFTAT AiehT | Tl TN AIATATTRT FATCHT
“UY SEATSET AT@H UREEHE] FA AfhY a¥ Hqud =fE b wiepua” qeR
reaTrel Ue fafaer sheitioeer sare fou, “wfau sres avere Heem T
HIYEUE ATAR fAuier weqe quar faeee | fates =ie g weker arga |

o

faireeer faerewn fadrea T oY smfaa daes aiF frarguer Sfadr | @@ s

T eReE®d oXdTs ore Febad |”

% ETHT ATMCHE Seed TRHIARH HUGHUIH! AIIEUS IT9 Tl ? & ETHT ATfcHE
freEse AR HHFIee g FdAT 7 AT TP TITE% g | THBR el
RHYEATFH] HUSAH] MM AIEUSE® FAATT T ¥ Iad T AATIVTF g |

3) G ARTIAT TRAYARET FREBT ATHTRAT IS,

TTed THYEAY ATHT ATAHe@d T aTd T ¥ FRH] FEIedehl SATHT T ATees, |
AT FIT ETHT ATSAAHT HIHT TSEH) | TRATTH! TEIFAT TRHIARA TITTAEEHATE
fH T9ThT TTEEETE IGR TR ATITRET Jaldl [arilesdrs w4t e T F4T qfe=md
fa et | FEavaH Setd fadewears g qaaar 0 wsEed @Ewdr a9 |
TATRT AT FBTd A=THaT, T Mdeeney faieee w71 agaed e oa
TGl | AR 9T H U A {qeTes 117 MR qoerieT U 9T T UF qta
S gl (TR 9%:4-%) | AT QO ATHTHT IR=IIAT JeTel T=ITAT, “H TRHY
[THEEH WHYEY &, T [qHEEATs [HERT, AATq TAEH S9are Mabe?
T (R0:R) | AT FXEHN A9 &7 | 79 a¢ feoeft 78 afow freeaq a1gs,
“RHYATH GAled qAT (A9 afe= AT T, AT AR A FEEed

ferToT T ) (“Election creates a unique identity, covenant describes a responsible

relationship.” Eugene Peterson, Five Smooth Stones for Pastoral Works, 42).

R ARl TTHYEAR T A (oehl TRI=dh] G-I &l | ATaAD! g4 TeTel
T GIoTehl JRHYATHT Tog] ¥ Fe9d B o Bl | THYAR A=ebl e TTere
HIAeEdT HI-AGeR THars | eTHIATE Ii AT FFwd IRRT THT HIIH JTEH
el =Aedgrg, &l gael T e Uh-ATTHHT TGS | WIerd ARTEIAT 1ol
RHYEAR ¥ HIMIe®dT h A Ao IwaTe &, el Grawaehl ATRewd!
AT Ao T G FTHEES T 7 | TSN TRATCHT ST FEI=IepT e freaara

S{TaHT HeTe® g7ar |
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B
ST ATEHA TSP AN Tl TT =Nfewe, MR TATAT UG HTRTIATERT
TATFLITHT TFBA & HH AHD! ATNT =ME g5 AR =G qfa7 ATCHT T GRHIATH]
I WA & | T GEIAGRT AT TRUHT FT AT 7 & fob ATl Avgeigsde
ARTIATHT AT TeT TEREEATS AT ACASH, AATT TS T AT faaes
ASAAH] Yohe HUH! TRHIATH] Fog] ATAR ATCHT T FAATHT Ia(ers [oria |
Tl AIHAT, . AT ARG, .. AT ool ARTIFeed [qdTdrs ATCHT T
QAT ARTEIAT TG | (bl ARTEAT T4 T&d ARTIde®ars o fdrer
grege” (=T ¥:R3) |
IJEfe AT qMT JIAAT TAHAT, “TR AeATeHIR, AT I SATCHT, TS [qeTel JT
ATSHT TBISEE, Seid [qHeEdrs ad 1 [aFedes, ¥ #d fqueedrs
THT TS HT [qHEEars a8 fGarsq gaa” (Tew 9¥:%) |
7 ETHIT AUSHTATS AT ARTIATR] TATHIUAER AFRTUHT T, THATS GISaehl
IRRAE TGTUAL T, AF9T T AT HUSWAT ARYTeRT TTSTHITE T GTHTISTE TcAeeh]
HUGH! I TG | AT AT AUSATATS ATHINAS TTAeiTerdTel aél-aared Jqaed
BB AT |

qfqa STCHT TRHYEY TIHA AUSHIdls TATHLITdd SIATSTHURT &€, ATHHA |
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T ATfereaqul ferasil
(Suraen fafen) gem ]
ATt HUGIT ATTEFT AR A9ETE O @S |

@ Rev. Santosh Khatiwada

af=a

TE qREATCHE ANTAT BT ARTIAT Hid dF gl Agcaqul [quagsar diere
== TG |

ST

) Ti¥E TP ARTAATERT TR

) AUTEAl AUSHTH! ARTIATH T3 dRE® T

3) AHEH ARTIATH] T GATIT

q) TR &S TUHRT qfewTn
faegaamdl AUSHEEAT FRR ARIEGAT (d, &, qaERT 3 EEs) o

AIHHEwAT TRREH TATTATAR THqH! TRATHT TT §3 | TqATs AT AT
“the free market economy” I71g+3, | ARTAATEH TATHT AT A=HHAT FYe TreAehl
ey | Tl fF, 9 T @ ARTGAT | ARTIREEHT S9a40d JAd 9T A9
ARTIAT A Fichrg, T ARTIHEEHT ARRICAE JAE TAT T AqATs @
ARTIAT T~ Flehw, | TAHTT GITETAT ETHT ARTEAT I FATAT ATRT G | AT
FAAT ARTIATATS AT TH | Tel Ul Meaehl AN 9 Ae=g | AT &l
JAATFETETE ARTIAT | ATHTT AT ARTTFE®  ATTRATTEA ATH G |
e A ARTIATATS “Redemptive eschatology” / “Ontological eschatology"Tl'?f
TeaT ATRTGTHT IRAMET THHATH G | TqATs A ATl T Ield I8\ 519
T YENT ¥ I@ 99 TEEATE TEH aATSHEUH B | qfed] GUSHTER ARTEAT
IS GEPRT AT GBI TSATHl AT &1 | TqATe BT SETTATRER
HEAfHPT ATAT, T g I ¥ AiGHl Gaed IFA TG | AW GUSHATER
ARTEAT BT ST, BT ig=n ¥ afeded 21, fbas erdl qeirgawesr &f | a9d
ETHT T ARTIAT TRREHT G T BTN (AR a7 FoTorel. ARTETam. 2Ter
SYaRITTE AT TTFRIThebl AU [A0aelTs Fa<T fqgeest gf T 1l SR
T |
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THET AR el TRATEEATS Geed T A qraided gl

“The fullest definition of worship, then, is something like “obedient action motivated by
the beauty of who God is in himself.” Tim Keller.

TRHYEAR AH 7 ARG gE5, | el qRATaTers af &3

“Worship is the proper response of all moral, sentient beings to God, ascribing all honor
and worth to their Creator-God precisely because he is worthy, delightfully so”

¥ TR ARTEATHT AT BT BT SR AT ThRATE qAE=R T
T s |

R) AUTHA AUSHIEER! AHEF STLTLAT a1 T §ieft Tgar
HNEEHT faW=H WU © |

%) TERETT g1R

TRERTTE GRAT &9 AR 9 19T, 9767, aray a7 & aifer =@r, sife
ATfcHer 3@ T AT TP B | ST [, BTHI HISATAT ATSqHT(S a<h 92k
HTHA-ATH T, TAAATE - EIeATE’ Ad ek ThRebl ETIHIS T I ETHT
fgfrebTeseet HAl IS WTeae® TN R g7a) | &THT MaeegRT 3HeH ITART
T WHYATH! Garddls 5 AT, AAMcHE TI7 ghigl, ATHar ARTEAES
o | AU AUSER ARTYATHT 97 90T ¥ SRTHATEwers qiT aal o
Sire f&T weREed B |

) FHEFAM g%

T ORAT HUSATH! AT AfAadl STefTdT TFIehl 3 99 HUgell THETIAME
ATTRAT ST E?@Jr&d\l qIgHT =17 A~{g <, “Many church services have become
one huge entertainment, in which there is no mention of sin and what is offered as
gospel is -the therapeutic model of life.” ARTIATR! TF GRHAT qTea? AMdle® qf
YTAFET TET FTIHH TEIT T R faeT R "var WA A ATSHA | AF
fa Hugelrerr e FEWR TERTCE ¥ favardies 91 AREH FROT (SHAEEEH
FATI(T) FT ST ATl B | bl TTATHT HUSATHT TS Tl AT, AT
FUGHT AT I AfAsrdl ST TR g5 TUTehT ATNT BTIhH J&A T ATTT=AT
IEwg | FAUSAT qHITAEATNE IRTIT TH AT AfdTes &l dqreg, |

3) AHfER ATCEATERT T TICATHT

ATl QTR HTAR AAAAT AART FAIA AT T AR (9T 27 | TS
HITTHE®H ATHYT, ARTIHEEAT TAL T TUHT THATAH ATAREEAT ATEAT T
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T VG ATSUHT T | AT BTHT Feqd FqT SARTEAT TAATHT SCHT == T
| faeTaaft § Amfed ARTGAHT TATT gABT AT FA T FA THH AT
AUH Mg | TqATS [qTHIET HALA “Worship Wars” HHET G | 9T T RAFe
RERTE SIS & &l A AT qIve [AMTeH] FFRuare. Tarare]
9TFATT T fIT | ITHT AT ARATH “priesthood of all believers” AT AT o |
Q&3 QTATETHT IHA RNAIAF  ARTIATHT FAET e s faenfyd 13
TSl I~ PITelitsTa ¥ 9Tl W, aTIRISTdl TN 5 AR arqiEd
ARTIATRT THAAT TR, el R1&, g=R T qrdr /79 g9 TE&AT | S\ Rlfedd q
HqH TSI AT ARTEATHT A (ASHAIed), 0, 3=, 3= 9ar
T gHTSTRT ATETd AT WY e ARTEATATE AT Y | a¥ 9% S
STATEAT qigaTe 99 ATHfeed ARTEAT Tahy AR Fiewd g9 AU g T AT Afed
af faeaeTdl ®IHT AETEHT G AT [0F Y TS | I9a A9 AfEes
ARTIATH] Heolde & ATY | HIGAEwH] A& F= ATARE Ad F0q,
JAEEEH] ATHATT, TAAT HER(AH] THbe, AME T TATARR FEEd

qHfed ARTIATEE THI~ B3 ATTH B | AT FHAT 8¢ HISHATE®
Ufdqerfas HUSHl, argad ¥ FEBIA v el B | AR UTATHI, TATHIUIH]
FHAT 8¥ AVSATE®E ATIHFANAR T T FLRATTR ATFHTHT B | AT
HITHT ETHIA HUGHIH ATHIEd ARTIATH] TAITaTel HT Tal A g5 Gl
AMex TR Frdfad AN @iod T B, Al 8l . GEATARHAT T ATST a1 Wi
Hiad AHEF ARTIAT TAT T4 A | GEAHATARHAT RiHATIT a1 YT Hiead g1
A TATFIH] FHAT (AT TUH UdaTias fdesiesdr gie Jears I a0
TS &7 T &THT HUSATHT ferasites Arfareaqul g3 S &1 | a9ers S FTfedd
HUE, GEATER T G Hisd [aasiiel &qdT IRATNT THT S | 60 AT
Wﬁﬂﬁ “Sovereignty of God” T VAR RTETAT renfed & | “Liturgy tells
a story. We tell the gospel by the way we worship because Christian public worship is

a representation of the gospel” Says Bryan Chapell.

HUSATH! AHEF ARG T THATARS] HEOT T 99 &1 T I Gredl
HeR gfafafrad THa= &7 | T Wreadl IUedfd, Jeid W §@, Hd,
qAECAT ¥ JHE GRUTHE® YERIA EA94 &l | BT HUSHIH ARTIATEwEH]
i Eeearg g a1 R, & TR, 41 R, Id R, Id I3, TG 13, TG0
ST W1 AfEdT @ fF 7 oA ERie qEErER a7 @it diewd et
FIT TG TG, ATUEA ARTH AT afqeaqel faesiier wx RweEd @
I A HUSAIEEH ATHEH  ARTIATHT AT ATSH AP GRATATHT
®epd Bl T TIATATT T GIedehl AUEHT €M &9 &7 | Bryan Chapell 73,

“Worship is about renewing relationship with the present CHRIST” gregel AT
TAUEHT AR & &1 I eTHIel ATaraqu a1 G bfwsd faasiter e T+
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TS | Bryan Chapell ¥, “Corporate worship is nothing more, and nothing less,
than a representation of the gospel in the presence of God and His people for their
good”. AfATy TR ATl 3feTe®: TRHIARH IJURATT (AUE o IRIE®),

o

SEHT AIMHe®F TATEl, Selhl ATaeeEad Jals al I=id & |

ARTYAT FAAATERT ATRT feesiierr Heca

feresit : “Ecclesial Practices”

faasiiars S #.u. ferae g€ wIfepal &A1 G TH B I s,
“homo liturgicus.” FAAHI FARAR FF AT AT TTAUHT FATRATIEEH FHHATS
faesil =g | fdesil @5 “ordo” ¥R WTGHA A IRANIT T{HAUH B |
fAasiiare AU SR, [aeardedl AR, TFU JaTFEd] ARIAH EIH

qfq =TT ARTeRT ) |

“The liturgy may be described as embodied worship. It is worship expressed through a

certain visible order or structure (thus the phrase “order of service”)” . Further he says
“The ordo is a consistent whole; what it reveals is a whole way of life of the ecclesial
community. As Lutheran liturgiologist Frank Senn puts it, “Liturgy expresses nothing
less than a worldview.” “Many Theologians have called the order of service a “liturgy”.
The Greek term leitourgia referred to work done for the good of the public. When
used in the context of a church gathering, “liturgy” refers to the “work” or ministry of
exaltation and edification for which God gathers his people — or better, that God himself
performs in and through his people” Says Matt Merker in his book, Corporate worship.
“Structure of a church’s worship service is called its liturgy” says Bryan Chapell. It is
order of worship. “Worship is a “creative response” to God’s self-revelation”.

ST % U TR AARATaR AR (faasit) @8 ard (e 9 e Afhes; |
ATgAA SYARIMEAAT feAasil T IS TR AU S | TAT TRHIARA AR
fereTe FFar=erAT T8 ATATS THUHT HIMHEwd GITTHAT JBTel [ard= JehRe AThdTs
ST TRISTHUET G | &THT FET aTgaashl Toes &xl |

#F) Iaafd 9:3, 39, 9 9K 3@ 95 |
@)Wm‘i?‘iéﬁa@‘i?l

M
o) gied ¥R ;@ ¥ T 43R
3) feg 29
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feresirerr wacaaTs == W

feraail wep faRra s daet ST 21 aAnfeTeept AwR

“Without a liturgy, we will not be able to actualize our theology of worship in practice”
Simon Chan

TRHYAEHT FXRPT ST a7 Aeferdr F T a7l 3 6 Ja 59 ey afes
ARTETFTAT TS, BTHT Bl 7 bl ®THT THIATHT SATTEHT a1 TARAT STATSE T

.

& | AN, UREER i Feterr a=, faretr T afersr srewtent SuteafagRy emdrers
a1 fegReders | A1 wiearar FHET Siq afv fpardaries 3a fav fFareaes
frerR feresiierl ATl gag | ST9a TRHeaR ¥ HIge] qeadrs dfqeah 168, |
el | U3l AA SECH T Hlereg, “To be sure, some may associate the idea of
liturgy with high — church formalism and rote tradition. But in reality, every church has
a liturgy. No matter how simple or complex, how short or long, each church’s order
of service expresses a set of theological values. And in turn, the liturgy gradually
inculcates those same values in the church’s members”

Q) fAesT SeaReTTEdl AW 27 | A9 SYaRAEAdTs ATHeh T HH T6s |

3) feesigrRT 7 Augeie favardieed gvaveme fade e |

3) fAesigRT Aveeiars AHfe® IATITAT ST Alhg, |

¥) frestt amfes =r@maTer afdweren aad & feafe o ‘gzg” «@g artaw far
qHA HIEAA B |

W) feresiier Hugeirer Tididigesdrs qeaaedd Teg |

%) URHYAY T W fo=redT RRel q¥Eeael | AT TES, |

T FET APl qATSATS 3gd 41&%3 “We should see the church’s worship service — the
whole thing, not just the sermon — as a mass discipling activity. The gathering isn’t
simply a single spiritual discipline; it's a host of them. It's a way of taking the experiences
of prayer and worship, which we so often compartmentalize and individualize, and

unifying them in the life of the congregation”

fAasiT T=AT &1 a1 et e faque argada Riars snares

ETHT SYAR T AR FHT |
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q) g AT AT F FAAH & | THATH Yohd TUATAR AR (93 EEs | 9
FIT %033, “fqdes afa arer Sear | ufa= g |7 ) "Il ARTIFEwmH!
JHIT g1 | “To be church is to be the worshiping community making a normative
response to the revelation of the triune God” ‘Theological Ecclesiology”.

%) HUSAT TRHYATH] TASUB] [ohoedl aT =M 2T “we gather as ambassadors,

not consumers. The goal of a worship service (liturgy) is not to entertain or to
provide an inspiring experience. It is to honor our king and make him known”.

BT TUSHeS ATGaTdl Jehe AUAMHR TRAMTT T efemy T=AT 9
2 ferestt fastar 79 ¥ aepr Jfr semae U9 9i de Teel | a8t |/

AT AATSATS 3add T le<g “We do not go to church merely as an event
to attend, we are more likely to slip into a self-centered mindset. We'll rate a
service based on how it served us.”

) qUSHl Uk [9g Al &1 Tl AT AT SERT ATHAT T FRIERET 9T &l
qRHYEAY T HIHEEE q% | HUSETHT 2THT TTHYaR ¥ U AR FIe TEay) |
HUSHAT HATHRT I TRHYATEH] AIMHEEER] AT TUH gATel BTHIA AT
T fAestt At a0y, FMeATa=T "1 IS TAR THIES, |

) HUSAT GIegehl 9RIX &L TRl A HUGeATeh! SRTLIAT AT U 3Tehlehl fed
“edification” or “build up” T ABTR A Sl ATNT T ﬁIQ? qI ‘ﬂ—i TeE |
" FEATIAT” FIRHT Tehia § AT B foF THIAR Arerigrey, AT 2T
ﬁ ﬁ o |

R) AHE 9O J0ET G 0 T 390, 3 TEE® | BTG FAIGHT [desi A feasi
af g AR | ARTIAT Had HITEeEd] dhdTah T&did a1 gidqiear a1

Zred @R Al TRHYARATS AQIe okt afdard af |

3) GEATAR ATA T AIIGUE & : AT3ele, Saerg ¥ AT &R fore Fecqerd |

“Christian worship is a “representation” of the gospel” Says Bryan Chapell

TATAHT SATTETRP WRUEE % P G 7

FUE ATTRIACHTRH! T &l |

TRHYAY dAlege;

THYAR BTHIEAT EF AT AUHT o

F9] YISTAT BT THYARATS S B AF eTHI TSl ATIEHIT APl e
qTH T |

e~ 13, 9¢¥ T 9=

“Worship cannot be done in the abstract; actual forms are needed to express our praise

and adoration of God and by which we offer our prayer and thanksgiving” TI&ATA )
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ETHT GfTSTeerl ®UHT qATT TaT, BTHT Gfagay & F & HH a7 HATHRAT a7
AT &g | I AHIEd ARTIATAT [Aasiies qIRearars TASs ¥ Tamis
FATFRTF FREE HEa U JehRel qIeAT T 9fq Icame {43 | bl 9ergars o
PE 3dd K] =Terg | “John Calvin stressed that what we do in a worship service
is not neutral. The elements of worship either teach us about the God who is there,

or about a god that we have re made in our own image” Says Matt Merker. FHTI;%_DF
ARTIAT FAT AT JFRHT doaes A ahl grg | df dodesd vHeaER,
AITTEEE T FARH aHT Fel 7 Fel H [AHeedl a7 | Hiq ek [HaTdes
a1 RTeTe®, JIAOAE TH, [GeaTEd AR, 390 AAATIAEE 9T | AFHERT
EHI AHlE® ARTIATH! AT TAR AT fqasil a1 ARTIAT ATABTA Bl Tl
a1 fretre® gaTe TesA O dREEAl Jaaaelia g s diEg |

q) GItaaTT R—ATATSIH] FATT T AN

“Christ’s life, death, resurrection, ascension, Pentecost Parousia”

3) ATATEF TR =RUTEE:

%) UTRER, (TR, T=RE) FHF FHUSHT Teahl A%, d THedH e T JTdar
Q) HUSASl ATeITUeh! Fovehl a1 JIeed HUH FATIT

) T, T AT AfTel JERA Alep

o) ATATHF TaY

3) GId dfvgd ARTIAT Ja1 a1 fetasii

Afaf TR AR B A A ?

AT FERTSHT ATTTIHT TAT 7 AT Tep &7 | Giee B o1 AR Hfead
ferasi sweer emfaqemer swivwer faaslt €1 1| gedt ¥ a9 qust & g g9 &1 99 7
TRAY THYATHT A (AN R¥:q) | A A=, “faar ¥ | w & 7 A gER
AT FEAE Felel eTHIeS HeT THA TeAehl (M Fervd TRIGuer &7 | i g
F9TT JETehl ORHT a1 JeThl ATH GoHT | JAATS HT “Gospel Hospitality” ST
T | 9 ETHT Arfes ARTGAHT FAT geg) o faar, TF T 9iaT ATCHTRl T T
THIHT Jelewd! cad ANUN gl | AT BTHl HeATew a1 ATH{ed ARTIAT Afard
eopRel AR AINETT G | 8THI FeTaTe G TG d 7 YIS Hiead [Aasiiedrg e
IR TSATHHEEAE 281 &THT [AasiTHT THTAT qUHT FXeee TIATATRE
HaAewdls @UH aAqe |

qfeEdl TEAT a1 AT &, e | TRHYAR ATTGAT ATRTeT T T Fasiar T |
JATEUHT A e 8¢ FeTel Tewar ‘o T 27 99 fau” Iaara :39 | Serd
TEAT THATAT AT WA AT AT ATSANAl | WHYARS (aHew  fafaq+ar |
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gitae! TaATeTS a1 BTHl ATET T fF WHIAR TEH EErS | TERA AGL
AR G, “ITHIH HeT Blers ¥ YRl Afd AW T Jelehl Haradr aH @’
T Y3 | BTUT TaellesaT qRHYaRed! HeT dl Tk g AT fdasl afia
ST & | BTHIe A1 fdesiar argadsl qiees, fdes I o9+ harearaeedrs
TS T TF |

TGN TEAT &, Tq | Gl HIAHb! FATATRRIAT AT 1T AR G T qrael
A TR G | Greewmad JAg 9 979 909 qUH B | ATead STaReTed
TEE TATCHT T, “OHT FIET S, Teb AT ai g’ (@ 3:33) | “Ferefer Faer aq
TR G ¥ TRHIALHT HeHTIH a1 Aol P RTHl 3133) | 25T faasiesHr
FHhHADR] AN & a1 BTHT ITIh] =T B Ao & |

AGT TEAT &N, SGRHN FAAT | TRHEAA ETHIATe S@R & Jiaan Al F |
AT 3GHT GfAST RIET FAoHePT a0 geARAES a4 AA7 (AT T GreaAT
TR JETh g, TAFATT T TAREUHT TR AUHT B, | BTHT (A el &+ 41

FAA T & SYARLMEA q1S, WA T TIATE FHALT g AaTF 573 |

=T T &Y, FEEROr | et oy Greaet fuarer anfed evaere gitawfy omew
TS BAES | SR ASAATE 9 T aREE A a5 | a6, g9 =@ 7

TYARITTE UTSE&H] BTHIA YANT T STeRe&HT Al EARATs gl Qe T4t
TATSS EIE™S Wre drIaTashl ATERUES Yeobd T 99 &7 |

ERCIY

T WA, Gt I8 ANHA | T I AT “favem woAle sy (T
JRR0) | A W ATIT B | IRl HT ANHA ATE HUSATR] AlaT T AT
20 | BT AT q9r FAoie, YIIHTH] TeEaad 7 HAThATTe®HT Hal AT
gFe T Tl AT faq T & |

HUgHATR! ferastier A1 9f=r a1 geATEEATE he T F TEAMAR a7 YT s
ferasifent FATOT g9 81 S Tl HUSHATH ARTIATHT @ral @ | RAFe AT
TREIRTHT ALY ARTEAT ferasitept THATHT a=r feaa anfde fafaes (qeyrsTer
oA T AN FI AT & T | AITAD] ATIRIT AUSAGEH SACASHT Teh
Fad FTAFHHP! THT AR AABTHT a1 g T4 | AT fawaesar qogediear
AR T W &89 a¥ qRaaadrg AR T e Jfges; | AT AT ST
HUSAEEHT U ATV feasit TAfaa g7 | TET T SARTT Jarar TArar a7 |
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ATLTEAT AT T AgTfeasw fareq
foa sraarE

B TR ATHT HTew

ARTGATA TRHLARATS AUV TRTHT S0 Wi, TOET T JUTGATHT Far T
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THE PROMISE OF THE WORSHIP DAY -

TRANSFORMATION OF
OUR DAILY WORSHIP

@ Rev. Milan Tamang

Sometimes two spheres of our life can feel like they are in an adversarial
relationship— “worship” & “work.” “Weekly worship” begins to feel like medicine
that keeps us from perishing in the daily grind and boredom that we call “daily
work.” Butis “worship” merely a mechanism for coping with a completely different
sphere of life that we call “work”?

The current issue of Restorers explores how “worship” transforms the lives of
God’s people. We focus on weekly worship’s transformative power on the sphere
of life we call “work.” A main purpose of weekly worship is to prepare us to return
with joy and purpose to our primary worship—weekday work.

The article has three movements. (1) We will explore a three-letter Hebrew root
[Tva] toward examining an Old Testament belief, inseparable union between
“worship” and “work.” (Il) We will examine how the Hebrew root is used in a
primary text: The Moses (Aaron)-Pharaoh Narrative (Exodus 6:28-12:32). (lll)
We will use lexical and textual discoveries toward making four applications.
We believe that these applications flow naturally from the text, and that they
can guide “worship services” toward their ultimate purpose. Worship services
prepare God’s people for purposeful return to the daily “service of worship.”

(I) The lexical subject of our paper is a three-letter, Hebrew root [Tua]. A whole
network of related words form on these three Hebrew letters.!

To summarize the meaning of the root in its primary verbal form: [Tva]?

“ato work, to serve; °to worship”

1 Most Hebrew words are formed from a three-letter root. Nuances to the root meaning (eg. nominal, verbal,
adjectival, etc.) are indicated the addition of prefixes, suffixes or—since the introduction of the Massoretic
System—various vowel pointings.

2 Fra ncis Brown, Samuel Rolles Driver, and Charles Augustus Briggs, Enhanced Brown-Driver-Briggs Hebrew and
English Lexicon (Oxford: Clarendon Press, 1977),712.
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The Hebrew thought world sees a deep continuity between “work” and “worship.”
Consequently, to properly articulate the root in verbal form, we believe it
appropriate articulate the verb’s English meaning with a hyphen: “to serve—to
worship”.

Or to clarify this surprising concept another way. Where most of the world’s
languages make a significant distinction between what is considered two spheres
of life—

Nepali: “#RTEgAT T “TTH A

English: “to worship” “to work”
Spanish: “adorar” “trabahar”

Korean: “of| Hf st C” “o st o

--the Hebrew language sees a single, unified action. So then, “to worship-to
serve” are two strands composing one thread.

Consider similar conclusions with an examination of the nominal form: [1au]®

“aservant, slave; ?a subject under a chief; a worshipper”

If the verbal form connotes “to worship—to serve,” this nominal form emphasizes
relationship, the subordinate as contrasted to the superior. The word expresses
relationship in view of the economic, legal, political, religious spheres, or a
combination of them. The word then, implies to whom the subordinate’s “labor—
worship” belongs, whether they function as member of a community (ie. clan,
family) or personally.*

(II) Consider the “Moses(Aaron)-Pharoah Narrative” (Exodus 6:28-12:32) toward
engaging in a more practical discussion. In this pericope’s action, the ‘Ten
Plagues’ are front and center. But theologically, the main concern is a matter
of “worship” (verbal- Tav)°. To whom does Israel belong and to whom she
shall render her life as “servant” (nominal- 12v)?

The key refrain throughout the narrative is—
HEBREW: ¢
ENGLISH: “Thus says the Lord, let my people go
so that they might worship me in the wilderness.” (Exodus 8:20-NIV)

s Ibid, 713-714.

4 Among other key forms of this word, we should also consider the nominal form [n7ay]. Close examination will
elicit similar results. One will find a unity and overlap between concepts rendered in English “work, worship,
service”. (Cf.BDB)

5 For the key use of Tay in the narrative, cf: 3:12,4:23,7:16, 8:1,20; 9:1,13; 10:3,7,8,11,24,26; 12:31

6 Biblia Hebraica Stuttgartensia: With Westminster Hebrew Morphology. (Stuttgart; Glenside PA: German Bible
Society; Westminster Seminary, 1995), Ex 8:16.
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The matter of “Who” Israel should “worship—serve” is resolved narratively,
through the drama of ‘The Ten Plagues’. The drama builds through the main
dialog: (a) Moses(Aaron)—‘The Demand” (above) (b) Pharoah—‘A Response”.
The story follows Egypt's “man-god”’(Pharoah) as he slowly loses confidence in
view of The LORD’s mighty signs and wonders—

“...go to offer sacrifices...but you must not go very far.” (8:28)
“Go worship...but” ...not the women and children (10:8)
“Go worship...only leave your flocks and herds behind.” (10:24)

Unconditional release is granted only after Pharoah’s “hard heart” is broken for
good, in the most tragic of the plagues—the death of all the Egyptian’s first-
born. To prevent any greater destruction of his nation, a fearful, angry Pharaoh
demands—

“Up! Leave my people...Go worship..."” (12:31)

The matter of “What” Israel’'s “worship—service” means is resolved at Mt. Sinai
(Ex 20:1-21).” The LORD writes The Decalog with His finger on two tablets. Ten
Commandments serve as charter for Israel’s new life. The Ten Principles are not
merely elements for a once-per-week liturgy, they are the foundations for Israel’s
daily “worship—service.”

(I The theme of this current journal volume is “Unveiling the Transformative Essence
of Worship.” We now summarize the transformative essence of “worship”(ie. the
weekly worship service) in it's impact on our everyday “work/service.” Consider our
conclusions in four phrases that flow from our grammatical and textual work above.

A MATTER of WHAT: The Hebrew root [Tav] urges one to see “worship--service”
and being “worshipper--servant” as a unified whole. The call for Israel to change
her allegiance from Pharaoh to The LORD meant a transformation of every hour
of the week and every minute of the day. The point of contemporary worship is
the same. In view of mixed alliances, The LORD’s people must be reminded
of His claim over all areas of life (ie. The Decalog). Though in view of Christ’s
coming, God’s people must disciple where Moses(Aaron) left off.

AMATTER of WHO: In the narrative, the main issue of [Tav] is to whom Israel (ie.
their clan, family) should serve. Pharoah (“The Culture of Unbelief”) aggressively
claims ownership of Israel’s service. Moses(Aaron) proclaim a “New Kingdom”
under the rule of “The True Sovereign.” Today, worship should prepare people for
their daily life in all spheres of life with the same question. Will it be “The LORD’s
Kingdom” or “The Kingdom of this World”?

7 Here may be as good time to remember The LORD’s prophetic word to Moses during his ordination at the burning
bush— “When you have brought the people out of Egypt, you will worship...on the mountain.” (Ex 3:12b)
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A MATTER of WHEN: At Mt. Sinai, Israel began their one-time gathering by
reflecting on and rejoice in the nation’s deliverance. Yet, the high point at Mt.
Sinai was Moses’ receiving and transmitting The Decalog (Ten Commandments),
the call to an entire life of service. In the same way today, God’s people gather
weekly to remember their salvation and celebrate (ie. “Worship Service”). Yet, the
point of the service is to move people confidently back into the world for everyday
“worship-service” (ie. Service of Worship”). As worship leaders or congregation
members, the equipping for everyday is our high aim.

AMATTER of WHERE: The Decalog invites Israel into shalom-filled living in her
daily engagements with unbelieving ANE neighbors. In the same way, our calling
apart on “The Festive Day” has one purpose—singing, praying, reading and
teaching that fosters joyful return to “regular, everyday work” as a “Holy People”
among and unbelieving world.®

Reformed Presbyterian Seminary has a high calling. We are raising up pastors,
worship planners and interns who will invite the congregation into God’s grand
story and His claims over everyday. The calling is to prepare for “The Worship’
beyond the 2-3 hours on “The Worship Day.” The Story moves us from the old
narrative—Pharaohs (“Culture in Rebellion”) demanding self-glorifying service
toward increased misery of those around. Rather, it's a new narrative—The
LORD ( “The Holy City,” a “New Kingdom”) inviting people into regular, everyday
life through His son, toward joyful service with other in all areas of life.

Hear the lovely words of The LORD’s Messiah,

“...no longer slaves. | call you friends” (Jn 15:15).

Of our cross-purchased new relationship, we are told
“...my yoke is easy, my burden is light.” (Mt 11:28-30)

Sometimes spiritual lives feel like out-of-breath living toward next week’s “weekly
retreat.” Nevertheless, there is a God-Centered kind of worship that sends The
LORD’s people with clarity and expectation into the “worship-service” of every
day. Let’'s promote together, The LORD’s everyday “worship” spaces— fields &
kitchens, classrooms & offices. May we go out with joy, armed with His everyday
worship tools—phones & shovels, pencils & pans.

8 A good way to move toward [1av] “work-worship” is through a thorough familiarity with the Ten Commands
(Ex 20, Dt 5) understood throughout their illustration and application in the various genres of The Old and
New Testament. These commands are not old or outmoded. Especially as understood in the ministry of
Christ, they are the patterns of His New Testament ministry and the fresh breeze of His Spirit from early
church times until today. Of course, the truest understanding of “worship-service” is not through mere
precepts or principles, but The LORD’s living grace alive and well in His people, as foretastes of what will be
fulfilled in His people on that Great Day.
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THE PRIESTHOOD OF
JESUS CHRIST AND ITS
SIGNIFICANCE IN OUR WORSHIP

@ Mr. Binod Magar

While thinking and talking about worship, what comes to our mind? What takes
the central place in our thinking? For many, it is all about music (singing, playing
musical instruments) and a worship leader/team encouraging us to worship God
in a church service. For the most part, people have missed the primary object of
worship, which is Jesus Christ, and have been focusing on secondary things, such
as music and the worship team. The priesthood of Jesus Christ should greatly
impact our understanding and practice of worship. Therefore, it is very important
for all believers to learn about the priesthood of Jesus Christ. The theme of the
priesthood can be seen throughout the Old and New Testaments.

Jesus Christ, Our High Priest

Hebrews 7:23-9:12 portrays Jesus Christ as High Priest. In the OT, there were
many Levitical high priests, and their office was temporary. They themselves were
sinners who had to offer sacrifices for their own sins. Thus, their sacrifices had to
be made on a regular basis. They entered the holy places through a man-made
tent and by means of the blood of goats and calves. In contrast, Jesus, as a high
priest whose office is permanent and eternal, was holy and innocent. Because of
this, he only had to offer sacrifices for others. He offered himself as the “once for
all” sacrifice.  He entered the holy place of the presence of God by means of his
own blood. The mosaic law was unable to make men perfect since a succession of
sinful, mortal priests administered it. Jesus, however, is by God’s oath established
forever as the holy priest/Son, thus permitting his followers to draw near to God on
the basis of his person and work (Hebrews 7:11-28). Also, the new, better covenant
based on Jesus’ eternal high priesthood comes with God’s oath and with Jesus
as the guarantor, and thus it is superior to the Mosaic covenant. Jesus, as a high
priest, establishes a new covenant for us and sets us free from the bondage of the
laws that a mortal could never fulfill. This is why we are no longer under the law
and its worship practice, but we are under Christ, and we worship God through
Christ.
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Our Permanent access to God through Christ

In the Old Testament, God’s people took part in real worship. It was the real God
they were worshipping, but this had to be done at a distance. Access was denied.
Only priests were allowed to enter the Tabernacle, which was known as the “earthly
place of holiness” (Hebrews 9:1-5). They went inside while other worshipers
remained outside in the courtyard. However, once inside, the priests could enter
the Holy Place, but not the Most Holy Place. The high priest could enter only once
a year to offer sacrifices for the people and himself- he had to do so very carefully.
But Jesus Christ has permanently solved this issue. Now, because of Jesus, we
can confidently enter God’s presence. This access is not temporary, as in the Old
Testament, but is permanent.

We should always remember and be humbled that it is only through Christ that
this access has been made possible and that our worship is accepted. Neither our
arts, musical arrangements, gifts or talents take us into God’s presence nor make
us acceptable before Him. It is only through Jesus Christ. This truth challenges us
to correct one of our misunderstandings regarding the role of worship leaders in
our church services in Nepal. We tend to think and say that worship leaders are
the ones who take us to God’s presence. This is a completely unbiblical notion.
Leaders’ musical roles and responsibilities should not be understood as a means
for us to enter God’s presence. Bob Kauflin reminds us that the most important
worship leader is Jesus. He reveals God to us and, through his perfect sacrifice,
provided the only way into the Father’s presence (1 Timothy 2:5; Hebrews 10:19—
22). We can’t do what only Jesus does.

Christ, the Perfect Mediator

The apostle Paul writes in 1 Timothy 2:5-6  that “there is one God, and there
is one mediator between God and men, the man Christ Jesus, who gave himself
as a ransom for all, which is the testimony given at the proper time.” We have a
perfect mediator who has enabled us to be rightly related to God. It is through the
mediation of Christ that our sins are forgiven, and we receive His righteousness (2
Cor. 5:21). The Holy Spirit who regenerates us is also the “Spirit of Christ” (Rom.
8:9). Thus, we find salvation in and through the mediatorial work of Christ. Christ
is also our everlasting intercessor. Through Christ's pleading, we obtain favor.
Hence, confidence in prayer arises and peace for the godly conscience to rest
securely upon God’s fatherly mercy. They are persuaded that whatever has been
consecrated through the Mediator is pleasing to God. It is only through Christ that
our worship is acceptable.
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An Eternal Inheritance

Hebrews 9:15 says, “Jesus is the mediator of a new covenant so that those who
are called may receive the promised eternal inheritance.” This inheritance, won
by Jesus, involves the forgiveness of sins. We were born under sin's dominion
and were naturally children of death. We were unable to redeem ourselves on our
own. Only Jesus Christ, who is holy, can deliver and cleanse us. This inheritance
implies other benefits that flow naturally from our forgiveness. These benefits
include our future resurrection, the new heaven and the new earth, and Jesus
himself. What we are most looking forward to is being with Jesus eternally. We are
eternally secured in Christ. So, this truth gives us hope and confidence regarding
our future and prompts us to worship God through the new identity which Christ
has won for us.

Vocation of Priesthood

In the Old Testament, the priesthood was restricted to the sons of Aaron (a kind
of priestly aristocracy). But in Christ, the requirements and privileges of birth and
lineage for the priesthood have been abolished. Just as humans were originally
called to function as God’s priestly image bearers, so now the vocation of the
priesthood (engaging in worship and mediating God’s presence to the world) is
open to all. Itis only because of Christ’s purity and holiness that our reconciliation
with God was made possible. Christ plays the priestly role, not only to render the
Father propitious toward us by an eternal law of reconciliation but also to receive
us as his companions in this great office (Rev. 1:6). Deviation from this biblical
truth has led churches in the past to return to Old Testament practices. During
the medieval time of church history, the priest celebrated the mass at the high
altar, and the lay people were spectators; the Reformers deliberately brought the
action down from the chancel to the nave and ensured that the lay people were
not merely spectators but participants. A wrong understanding concerning the
vocation of the priesthood could lead today’s churches back to the medieval era,
where congregations were spectators who depended solely upon worship leaders
for praise & worship. We should be careful to avoid such errors.

Conclusion

After learning about the priesthood of Jesus Christ from the Bible, one must be
humble and accept the truth that nothing except Christ gives us access to the
presence of God. Also, we must remember that only through Christ is our worship
of God acceptable. Our confidence in worship must come only from Jesus Christ
and his finished works as a high priest. Though we are given the role of priesthood
through Jesus Christ, we should always be careful not to deviate from Jesus Christ
in our worship. Those who are responsible for leading music in churches must
know this truth and view their ministry accordingly.

Restorers | 25



ACCOUNTABLE
REPENTANCE, FORGIVENESS,
RECONCILIATION

Charlotte Witvliet, PhD

Repentance with accountable change

m  Repentance seeks to honestly see and name one’s wrongdoing,
apologize, make amends, and cultivate new behaviors that create
positive relational possibilities for the future.

m Confession is not wallowing in our badness, defining of ourselves as
only a wrongdoer.

e Offense rumination promotes self-condemnation and does not
promote accountable repentant change in relation to God and
others.

e Humble and accountable repentance prompts Godly sorrow
about one’s wrongdoing that leads to making relational repair.

= |l Corinthians 7:10 Godly sorrow brings repentance that leads to
salvation and leaves no regret, but worldly sorrow brings death.

Accountable forgiveness

m Forgiveness is a faith-filled response to relational injustice that reckons
with the wrongdoing, relinquishes resentment and retaliation toward
the person responsible for the hurtful transgression, and desires good
transformation for that person.

m Thus, forgiveness resists both minimizing offenses and defining people
in terms of their offenses.

m  Empathy and compassion foster forgiveness—which flourishes best in
contexts of safety and accountability.

m In addition, forgiveness—whether given or received—has beneficial
side effects for emotions and our physiological stress responses.
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Steps that help people forgive

1)

2)

3)

4)

Truth-telling: the offender is a human being—a person first.
m acknowledge the “imago dei” — people are image bearers of God

Truth-telling: the offense was wrong and has harmful consequences.
m accountably acknowledged sin and the effects of brokenness

Transform: See the offense as evidence of that person’s need to change
and grow.
m pray and work for redemptive transformation

Transform: Find even a small way to genuinely wish the offender well in

being transformed.

m justice and mercy meet at the cross — both accountable repentant
change and forgiveness important.

Research Outcomes (25 years of psychology studies comparing
forgiveness to offense rumination)

Reduced revenge, avoidance, anger, sadness

Increased empathy, calm and positive emotion, more social orientation,
forgiveness

Calmer heart responses, calmer face muscles under eye and above the
eyebrow

Better sleep

Examples of offenses and good changes we can pray for and pursue

Offense (the wrongdoing): Transformation needed (what the person needs
to develop):

Lie Honesty

Gossip Restraint, confidentiality

Betrayal Faithfulness

Stealing Honoring another’s belongings

Abuse Honoring another’s body and well-being

Killing Honoring another’s life

Restorers
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Forgiving can be done by one person. Reconciliation takes two or more
people.

Building a bridge of reconciliation between people -E.L. Worthington, Jr.,
Forgiving & Reconciling, 2003 IVP

Worship Findings

Was your spiritual transformation in worship related to a time of

confession and receiving God's forgiveness?

73%

Yes
v

Confession and receiving forgiveness involved comples emotions

with an emphasis on gratitude.

Worship Services: Study of us National Sample of Christian Adolescents

% "very Aware" of this in Worship
|

repent & change

I I

0% 20% 40% 60% 80% 100%

’ Very Aware ]
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WORSHIPING THE TRIUNE GOD:
RECEIVING AND SHARING CHRISTIAN WISDOM
ACROSS CONTINENTS AND CENTURIES (010 edition)

® Dr. John D. Witvleit

Introduction

The sharing of wisdom is a common practice in many cultures Eastern and
Western, Southern and Northern and is particularly suited for learning and
sharing across cultures, generations, and centuries, both in oral and written
forms. The sharing of wisdom comprises a significant strand of the biblical
literature, including Proverbs and proverb-like Psalms, Jesus’ beatitudes and
several Pauline exhortations. To share wisdom is to knit together the sinews
of Christ's body, the church. Sharing wisdom is, thus, a central practice for
global Christian fellowships, like the World Communion of Reformed Churches
(WCRC). When the wisdom that is shared is a faithful echo and appropriation of
scriptural wisdom, a faithful testimony to the Word and “Wisdom of God” (1 Cor
1.24), then this sharing of wisdom can be a sign of Pentecost, not Babel a gift of
the Holy Spirit, “the Spirit of wisdom” (Eph 1.17).

The purpose of this collection of proverbs about the practice of Christian worship
is to build up the body of Christ for faithful service and ministry. This collection of
proverbs is gathered by Reformed Christians. It is at once a catholic collection,
reflecting participation in the one, holy, catholic, and apostolic church, and a
particular collection, reflecting the unique history, theological convictions, and
practices of Reformed communities worldwide. This document was drafted in
response to mandates by both World Alliance of Reformed Churches (WARC)
at its 2004 Assembly in Accra, Ghana, and the Reformed Ecumenical Council
(REC) at its 2005 Assembly in Utrecht, the Netherlands, following a period of
communication with member churches from both organizations. It was developed
by the worship planning team for the 2010 WCRC Uniting General Council in
Grand Rapids, Michigan, USA, in consultation with pastors, teachers, and other
leaders throughout the world, both within and outside of the Reformed tradition,
and was refined by the Worship and Spiritual Renewal Section of the Uniting
General Council.

The document is designed to present a vision for worship and spiritual renewal in
which we invite each other to deeper and more vital expression. It is not designed
to impose a set of practices on member churches or to imply that worship in
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member churches already embodies the fullness of this wisdom. The document
is designed for several uses:

1. The document can be used within a given congregation or denomination
to shape a conversation about the gifts, challenges, strengths and
weaknesses of local practices. Those leading these conversations could pause
after each proverb and ask “how has God gifted us to practice this wisdom?,” “in
what ways is God calling us to embody this wisdom more faithfully?”, and “in what
other ways would we express the wisdom of our practices related to this theme?”
Each proverb is designed to elicit conversations that explore the connections
between theological convictions and practices, conversations of testimony and
spiritual discernment that are indispensable for fruitful ministry in any context.

2. The document can shape a conversation between and among
congregations, denominations, and believers from quite different cultural
contexts. Those shaping these conversations could pause after each proverb
and ask “how is God gifting each of us in our unique cultural contexts to practice
this wisdom?” and “in what way might God be calling us to practice this more
faithfully, particularly in light of what we learn from each other?”

3. The document is an invitation to collaborative in-depth study
and further refinement. Each proverb is a summary of a field of research
and Christian reflection, drawing upon work in Biblical exegesis, theological
reflection, and historical scholarship. Each proverb could be fruitfully refined after
continuing reflection in light of the challenges of faithful discipleship. Thus, this
collection is not designed to be final or complete. It is designed to be open-ended:
any member church or ecumenical partner can easily supplement this collection
with its own materials. Future WCRC gatherings could also amend this collection
by adding proverbs to respond to unique challenges that arise in the future.

The ultimate goal of all of these uses, however, is not simply to enhance
conversations or to result in a better document. The ultimate goal is nothing less
than to elicit, by the Spirit's power, the faithful and grateful worship of the triune
God. May God'’s Spirit bless these words and all who wrestle with them so that
the church of Christ may be strengthened.

Note: For this edition of the document, the terms ‘church,” ‘congregation, and
‘community’ are used interchangeably, reflecting the different uses of our member
churches. The terms ‘blessed’ and ‘wise’ alternate throughout the document,
with the term ‘blessed’ typically used to refer to blessings God gives when we
follow biblical commands, and ‘wise’ for judgments that congregations make in

30 | Restorers



discerning God’s will. We anticipate further refinement of this usage, following
responses from member churches.

1. A Called and Forgiven People: Assembling in Jesus’ Name

1.1 Called by the Triune God

Blessed are the people of God who are deeply aware that they are both called by
and address the triune God, Father, Son, and Holy Spirit, who gathers, protects
and cares for the church through Word and Spirit—1 a God of splendour and
majesty perfectly revealed in Jesus Christ, the “image of the invisible God” (Col
1.15).

Blessed is the community that gratefully acknowledges that the triune God not
only receives our worship, but also makes our worship possible, prompting
us through the Holy Spirit, and sanctifying our offerings through the perfect
priesthood of Jesus Christ, who during his life on earth offered praise “to the
Father,” “full of joy in the Holy Spirit” (Luke 10.21), and even now “ever lives to
pray for us” (Heb 7.25).

Blessed is the congregation that insists that believers gather to worship God
not first of all in order that God might bless them, but because God has already
blessed them.

Blessed is the congregation that then discovers that God does indeed bless them
as they worship the triune God who nourishes, teaches, convicts, and corrects
them, and strengthens bonds that unite believers with Jesus Christ and with
each other through the sanctifying actions of the proclamation of the word and
corporate prayer, through baptism and the Lord’s Supper, through fellowship,
offerings, and testimony.

1.2 Corporate Assembly, the Whole People of God

Wise is the worshiping community that “does not neglect meeting together” (Heb
10.25), but joyfully gathers in Jesus’ name, eager to proclaim the Word of God,
to offer praise and prayer, and to celebrate the sacraments, each of which are
actions of the whole people of God, “the royal priesthood” (1 Pet 2.9).

Blessed is the congregation that invites all worshipers including those which
our cultures may label in different ways as ‘disabled’ to full, conscious and active
participation in corporate worship, engaging heart, soul, and mind in devotion
to God, deeply aware of how their own personal worship participates in a much
larger chorus of praise to God.
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Blessed is the congregation that expresses in its worship the communion in the
body of Christ, the unity of the Spirit in the bond of peace, the oneness that is
the gift and calling of God, that unites the young and old, and believers of every
time and place who share a common calling by the Spirit of God in Jesus Christ.2

1.3 The Holy Spirit

Wise is the worshiping community that recognizes how the Holy Spirit works
through both reason and emotion, through both spiritual disciplines and surprising
events, through both services that are prayerfully planned and through moments
of spontaneous discovery.

Wise is the worshiping community that recognizes that the lasting value or
spiritual power of worship does not depend upon our own creativity, imagination,
intellect, or emotions, but comes from the Holy Spirit, who may choose to use any
or all of these things. For truly, worship is a gift to receive, not an accomplishment
to achieve.

1.4 Affirming and Resisting Culture

Wise is the church that seeks to be “in” but not “of” the world, (John 15.19)
resisting aspects of the culture that compromise the integrity of the gospel, and
eagerly engaging its culture with the good news of the gospel of Jesus Christ who
comes to each culture, but is not bound by any culture.

Wise, then, is the church that is grateful that the gospel of Jesus is at once
transcultural, contextual, cross-cultural, and counter-cultural.

1.5 The Goodness of the Redeemed Creation

Wise is the congregation that makes clear that its worship participates in the song
of praise that is offered by all creation. Wise is the congregation that celebrates
worship as an embodied reality, grateful for the gestures and postures that
express our praise and prayer, and the book, water, bread, and wine, that God
ordains for our use the gifts of God for the people of God.

1.6 Leading God's People

Wise is the community that calls, trains, affirms, and responds to those gifted or
leadership in all genders, ages, races, abilities providing formative training and
mentorship for them in the theology and practices of worship. Wise are leaders
in worship who equip all the members of the community for full, conscious, and
active participation, (cf Vatican II) taking care to express hospitality to those who
are not yet a part of Christ's body, the church.

1.7 Artistic Expression
Blessed is the congregation in which the Word is proclaimed and prayers and
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praise are offered not only through words, but also through artistic expression:
through gifts God has given to each local community in music and dance, in
speech and silence, in visual art and architecture. Blessed are the artists who
offer and discipline their gifts so God’s people may testify to the goodness of
God, offer thanks and express repentance. Wise are artists who are grateful both
for the limitations offered by the second commandment, and also for the example
of the biblical artists called by God and equipped by God’s people for service
according to God’s commands. (Ex 35.30ff) Wise is the church that gratefully
receivesthe gifts of faithful songs and artworks from other centuries and other
cultures, celebrating the catholicity of the church, and cultivating creativity
through new songs and works for worship.

2. Joyfully Proclaiming God's Word

2.1 Word and Spirit

Blessed is the congregation in which the Word of God is proclaimed with
conviction and joy surrounded by expectant prayers and profound gratitude for
the Holy Spirit's work to illuminate the hearts and minds of God’s people.

2.2 The Breadth of the Christ-Centered Word

Wise is the congregation that nourishes believers with readings and sermons
that engage the breadth and depth of God’s Word, Old Testament and New
Testament, always proclaiming the fullness of the gospel of Jesus Christ.

2.3 Calling Forth Rest and Witness, Justice and Peace

Blessed is the congregation in which the proclamation of God’'s Word comforts
those who mourn and confronts those who oppose God’s reign. Wise is the
preacher who invites hearers to receive God’s lavish grace, to repent from sin
and evil, to turn toward Christ, to proclaim peace, “to do justice, to love kindness
and to walk humbly with God” (Mic 6.8).

2.4 Resisting Idolatry

Wise is the congregation that proclaims the Word of God in ways that actively
expose and resist both the idols that we are tempted to worship instead of
God and also the idols of our distorted understandings of God. Blessed is the
congregation that challenges these distortions by contemplating the person and
work of Jesus Christ, “the radiance of God’s glory and the exact representation
of God’s being” (Heb 1.3).

2.5 Credo: The Response of Faith
Wise is the congregation in which the proclamation of the gospel is accepted as
the word of God, which is at work in you who believe (1 Thes 2.13), leading to
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both confession and praise, both repentance and a commitment to service, both
compassion and a passion for justice, both personal and communal actions, both
new obedience and profound gratitude. Blessed is the congregation that invites
believers to testify to the goodness of God by expressing the faith of the church
that transcends and forms our individual experiences and unites us with believers
across cultures and centuries, and by testifying to the work of God in the life of
the local community.

3. Responding to God in Prayer and Offerings

3.1 Praise and Gratitude

Blessed is the church that offers praise and thanksgiving (cf Ps 50.14, Heb
13.15), not only extolling the beauty and glory of God, but also contemplating,
reciting, and celebrating all that God has done throughout history.

Wise is the congregation that draws upon and learns from the Bible’'s own
narratively-shaped prayers of praise and thanksgiving (e.g Ps 136) as it gives
form to its own prayer.

3.2 Praying in Jesus Name, Through the Spirit

Blessed is the church that prays in Jesus’ name, acknowledging our union with
our ascended and everpresent Lord. Blessed is the worshiping community that
prays in and through the Holy Spirit, desiring the gifts of the Holy Spirit, and
acknowledging that as we pray the Holy Spirit helps us in our weakness,

interceding for us according to the will of God (Rom 8.26-27), and resisting the
“cosmic powers of this present darkness” (Eph 6.12).

3.3 Full Range of Human Experience

Wise is the church that, following the example of the Psalms, encourages honest
and trusting prayers to God that express the full range of human experience the
‘anatomy of the soul” spoken, sung or silent, danced, dramatized or visualized
prayers of celebration and lament, trust and desperation, supplication and
intercession, thanksgiving and confession, healing and hope. Blessed is the
church that prays not only for its own needs, but also for the needs of the world
that God so loves.

3.4 Gifts and Offerings

Wise is the church that gratefully practices the giving of gifts, time and talent, as
an act of dedication and worship Wise is the church which affirms that all of life is
lived in service to God and neighbor, and that believers are called to be stewards
of every gift of God.
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4. Baptizing and Feasting

4.1 Jesus’ Commands to Baptize and Celebrate the Lord’s Supper

Blessed is the church that faithfully obeys Jesus’ commands “to make disciples,
baptizing them in the name of the Father, Son, and Holy Spirit and teaching them
to obey everything Jesus has commanded (Matt. 28:20) and to “eat and drink
in remembrance of me,” (Luke 22.19-20) receiving these signs as occasions
in which God works to nourish and sustain, comfort and challenge, teach and
transform us.

4.2 Baptism

Blessed is the congregation that announces that their true identity is found in Jesus
Christ. Blessed is the congregation that proclaims how the waters of baptism are
a sign and seal of God’s promises to wash us clean, to adopt us into the body of
Christ, to send the Holy Spirit to renew, empower, and resurrect us a to new life in
Christ.

Blessed is the congregation that proclaims how the waters of baptism are also a
sign and seal of God’s call to renounce sin and evil, to embrace Christ, and our
new identity in him and to live a renewed and holy life.

Wise is the community who celebrates baptism joyfully and remembers that
baptism as a means of grace and encouragement to live out our vows of covenant
faithfulness.

4.3 Lord’s Supper

Blessed is the church that regularly celebrates the Lord’s Supper as a feast
of thanksgiving, communion, and hope. Blessed is the congregation that not
only gratefully remembers God’s creating and redeeming work in Jesus Christ,
knowing his presence in the breaking of the bread, but also gratefully receives
the gift of union with Jesus Christ and Christ’'s body, and looks forward to the
feast of the coming kingdom.

Blessed is the congregation that shares this meal by “discerning the body of
Christ” in its manifold oneness, by expressing hospitality for one another with
grace and truth (1 Cor 11.29-33), and by reflecting God’s hospitality for us in
ministries of hospitality in the world.

5. A Blessed and Commissioned People Serving in Jesus’ Name

5.1 God's Sending

Blessed is the congregation in which believers are encouraged by God’s gracious
blessing, and challenged by God’s gracious call to proclaim the good news of
Jesus and to live as a healing presence in the world in the name of Jesus.

Restorers | 35



5.2 Daily Worship

Wise is the community that nourishes faith by encouraging daily worship for all
believers, with emphasis on reading and meditating on God’s Word, seeking
the guidance of the Holy Spirit, offering prayers of praise and petition, singing
psalms, hymns, and spiritual songs, listening for God in “sheer silence”, (1Kings
19.12) and living every moment before the face of God.

5.3 Hospitality and Evangelization

Blessed are communities in which hospitality is practiced in both public worship
and in personal lives, where strangers and guests are welcomed and embraced,
where the poor and marginalized, diseased and forsaken, can find refuge under
the shadow of God’s wings. Blessed are communities in which all people are
invited and challenged

to become disciples of Jesus, receiving baptism and formation in the faith. (cf
Mt.28.19)

5.4 Formation for Worship

Wise are congregations that invite and challenge believers of all ages and abilities
to “grow in the grace and knowledge of our Lord and Savior Jesus Christ” (2 Pet
3.18).

Blessed are congregations that nurture the faithful interplay of scripture, doctrines,
practices, and the fruit of the Spirit. Wise are congregations that deepen worship
through reflection on and teaching about the meaning of worship practices.

5.5 Worship, Compassion, and Justice

Blessed are congregations whose public worship points to Jesus Christ, and
Jesus’ message about the kingdom of God. Blessed are congregations whose
corporate worship and public witness are consistent with each other and faithful
to God’s Word,

whose worship and witness are a testimony to the work of the Holy Spirit. Blessed
are congregations who seek to receive the liberating work of the Holy Spirit who
alone can break through hypocrisy and through whom justice and peace, worship
and witness, can truly embrace.

5.6 Maranatha: Worship and Christian Hope

Blessed are congregations who are not content to live only the present moment,
but whose worship expresses the groaning of all creation for the fullness of God’s
reign in Jesus Christ. Blessed are congregations whose life together is summed
up in the certain hope of the prayer “Maranatha” “come, Lord Jesus” (Rev 22.20).
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NAIROBI STATEMENT
ON WORSHIP AND CULTURE

This statement is from the third international consultation of the Lutheran World
Federation’s Study Team on Worship and Culture, held in Nairobi, Kenya, in
January 1996. The members of the Study Team represent five continents of the
world and have worked together with enthusiasm for three years thus far. The
initial consultation, in October 1993 in Cartigny, Switzerland, focused on the
biblical and historical foundations of the relationship between Christian worship
and culture, and resulted in the “Cartigny Statement on Worship and Culture:
Biblical and Historical Foundations.” (This Nairobi Statement builds upon the
Cartigny Statement; in no sense does it replace it.) The second consultation, in
March 1994 in Hong Kong, explored contemporary issues and questions of the
relationships between the world’s cultures and Christian liturgy, church music,
and church architecture and art. The papers of the first two consultations were
published as Worship and Culture in Dialogue. (1) The papers and statement from
the Nairobi consultation were published as Christian Worship: Unity in Cultural
Diversity. (2) In 1994-1995, the Study Team conducted regional research, and
prepared reports on that research. Phase IV of the Study commenced in Nairobi
and will continue with seminars and other means to implement the learnings of
the study, as LWF member churches decide is helpful. The Study Team considers
this project to be essential to the renewal and mission of the Church around the
world.

1. Introduction

1.1. Worship is the heart and pulse of the Christian Church. In worship we
celebrate together God’s gracious gifts of creation and salvation, and are
strengthened to live in response to God’s grace. Worship always involves
actions, not merely words. To consider worship is to consider music, art, and
architecture, as well as liturgy and preaching.

1.2. The reality that Christian worship is always celebrated in a given local cultural
setting draws our attention to the dynamics between worship and the world’s
many local cultures.

1.3. Christian worship relates dynamically to culture in at least four ways. First,
it is transcultural, the same substance for everyone everywhere, beyond
culture. Second, it is contextual, varying according to the local situation
(both nature and culture). Third, it is counter-cultural, challenging what is
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contrary to the Gospel in a given culture. Fourth, it is cross-cultural, making
possible sharing between different local cultures. In all four dynamics, there
are helpful principles which can be identified.

2. Worship as Transcultural

2.1.

2.2.

2.3.

The resurrected Christ whom we worship, and through whom by the power
of the Holy Spirit we know the grace of the Triune God, transcends and
indeed is beyond all cultures. In the mystery of his resurrection is the source
of the transcultural nature of Christian worship. Baptism and Eucharist, the
sacraments of Christ's death and resurrection, were given by God for all
the world. There is one Bible, translated into many tongues, and biblical
preaching of Christ’s death and resurrection has been sent into all the world.
The fundamental shape of the principal Sunday act of Christian worship, the
Eucharist or Holy Communion, is shared across cultures: the people gather,
the Word of God is proclaimed, the people intercede for the needs of the
Church and the world, the eucharistic meal is shared, and the people are sent
out into the world for mission. The great narratives of Christ’s birth, death,
resurrection, and sending of the Spirit, and our Baptism into him, provide the
central meanings of the transcultural times of the church’s year: especially
Lent/Easter/Pentecost, and, to a lesser extent, Advent/Christmas/Epiphany.
The ways in which the shapes of the Sunday Eucharist and the church year
are expressed vary by culture, but their meanings and fundamental structure
are shared around the globe. There is one Lord, one faith, one Baptism, one
Eucharist.

Several specific elements of Christian liturgy are also transcultural, e.g., readings
from the Bible (although of course the translations vary), the ecumenical creeds
and the Our Father, and Baptism in water in the Triune Name.

The use of this shared core liturgical structure and these shared liturgical
elements in local congregational worship as well as the shared act of
people assembling together, and the shared provision of diverse leadership
in that assembly (although the space for the assembly and the manner of
the leadership vary) are expressions of Christian unity across time, space,
culture, and confession. The recovery in each congregation of the clear
centrality of these transcultural and ecumenical elements renews the sense
of this Christian unity and gives all churches a solid basis for authentic
contextualization.

3. Worship as Contextual

3.1.

Jesus whom we worship was born into a specific culture of the world.
In the mystery of his incarnation are the model and the mandate for the
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contextualization of Christian worship. God can be and is encountered in the
local cultures of our world. A given culture’s values and patterns, insofar as
they are consonant with the values of the Gospel, can be used to express the
meaning and purpose of Christian worship. Contextualization is a necessary
task for the Church’s mission in the world, so that the Gospel can be ever
more deeply rooted in diverse local cultures.

3.2. Among the various methods of contextualization, that of dynamic equivalence

3.3.

3.4.

3.5.

3.6.

is particularly useful. It involves re-expressing components of Christian
worship with something from a local culture that has an equal meaning,
value, and function. Dynamic equivalence goes far beyond mere translation;
it involves understanding the fundamental meanings both of elements of
worship and of the local culture, and enabling the meanings and actions of
worship to be “encoded” and re-expressed in the language of local culture.

In applying the method of dynamic equivalence, the following procedure may
be followed. First, the liturgical ordo (basic shape) should be examined with
regard to its theology, history, basic elements, and cultural backgrounds.
Second, those elements of the ordo that can be subjected to dynamic
equivalence without prejudice to their meaning should be determined. Third,
those components of culture that are able to re-express the Gospel and the
liturgical ordo in an adequate manner should be studied. Fourth, the spiritual
and pastoral benefits our people will derive from the changes should be
considered.

Local churches might also consider the method of creative assimilation. This
consists of adding pertinent components of local culture to the liturgical ordo
in order to enrich its original core. The baptismal ordo of “washing with water
and the Word”, for example, was gradually elaborated by the assimilation of
such cultural practices as the giving of white vestments and lighted candles
to the neophytes of ancient mystery religions. Unlike dynamic equivalence,
creative assimilation enriches the liturgical ordo—not by culturally re-
expressing its elements, but by adding to it new elements from local culture.

In contextualization the fundamental values and meanings of both Christianity
and of local cultures must be respected.

An important criterion for dynamic equivalence and creative assimilation is
that sound or accepted liturgical traditions are preserved in order to keep
unity with the universal Church'’s tradition of worship, while progress inspired
by pastoral needs is encouraged. On the side of culture, it is understood
that not everything can be integrated with Christian worship, but only those
elements that are connatural to (that is, of the same nature as) the liturgical
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ordo. Elements borrowed from local culture should always undergo critique
and purification, which can be achieved through the use of biblical typology.

4. Worship as Counter-cultural

41.

4.2.

Jesus Christ came to transform all people and all cultures, and calls us
not to conform to the world, but to be transformed with it (Romans 12:2).
In the mystery of his passage from death to eternal life is the model for
transformation, and thus for the counter-cultural nature of Christian worship.
Some components of every culture in the world are sinful, dehumanizing,
and contradictory to the values of the Gospel. From the perspective of the
Gospel, they need critique and transformation. Contextualization of Christian
faith and worship necessarily involves challenging of all types of oppression
and social injustice wherever they exist in earthly cultures.

It also involves the transformation of cultural patterns which idolize the self
or the local group at the expense of a wider humanity, or which give central
place to the acquisition of wealth at the expense of the care of the earth
and its poor. The tools of the counter-cultural in Christian worship may also
include the deliberate maintenance or recovery of patterns of action which
differ intentionally from prevailing cultural models. These patterns may arise
from a recovered sense of Christian history, or from the wisdom of other
cultures.

5. Worship as Cross-cultural

5.1.

5.2.

Jesus came to be the Savior of all people. He welcomes the treasures of
earthly cultures into the city of God. By virtue of Baptism, there is one Church;
and one means of living in faithful response to Baptism is to manifest ever
more deeply the unity of the Church. The sharing of hymns and art and other
elements of worship across cultural barriers helps enrich the whole Church
and strengthen the sense of the communion of the Church. This sharing
can be ecumenical as well as cross-cultural, as a witness to the unity of the
Church and the oneness of Baptism. Cross-cultural sharing is possible for
every church, but is especially needed in multicultural congregations and
member churches.

Care should be taken that the music, art, architecture, gestures and postures,
and other elements of different cultures are understood and respected
when they are used by churches elsewhere in the world. The criteria for
contextualization (above, sections 3.5 and 3.6) should be observed.

6. Challenge to the Churches

6.1.

We call on allmember churches of the Lutheran World Federation to undertake
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more efforts related to the transcultural, contextual, counter-cultural, and
cross-cultural nature of Christian worship. We call on all member churches
to recover the centrality of Baptism, Scripture with preaching, and the
every-Sunday celebration of the Lord’s Supper—the principal transcultural
elements of Christian worship and the signs of Christian unity—as the strong
center of all congregational life and mission, and as the authentic basis for
contextualization. We call on all churches to give serious attention to exploring
the local or contextual elements of liturgy, language, posture and gesture,
hymnody and other music and musical instruments, and art and architecture
for Christian worship so that their worship may be more truly rooted in the
local culture. We call those churches now carrying out missionary efforts
to encourage such contextual awareness among themselves and also
among the partners and recipients of their ministries. We call on all member
churches to give serious attention to the transcultural nature of worship and
the possibilities for cross-cultural sharing. And we call on all churches to
consider the training and ordination of ministers of Word and Sacrament,
because each local community has the right to receive weekly the means of
grace.

For a link to the text of this statement, go to http://www.worship.ca/docs/Iwf_
ns.html

John Witvliet: The document is helpful because it calls each of us to give
attention to each of these four dimensions of the gospel. To those of us
who have pursued cultural relevance with just about all our attention and
energy, it calls us to dwell with the transcultural dimensions of the faith
and determine which parts of our culture we should resist. To those of us
inclined to make universal pronouncements, the documents calls us to see
the contextual nature of our own formulations and to learn from formulations
from other cultural contexts that may challenge, complement, or enrich our
understanding. To those of us with few if any contacts with people unlike
ourselves, it invites us to the risky and rewarding prospects of forming
cross-cultural friendships. The document challenges every leader, every
congregation, and every denomination to not only develop their area of
strength, but also their area of weakness.

Calvin Institute of Christian Worship
For the study and renewal of worship
WORSHIP.CALVIN.EDU
find other resources on worship and culture at

http://worship.calvin.edu/resources/resource-library/listing.html?type=tag&search=Culture
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LEADERSHIP WISDOM FOR
PASTORS, WORSHIP PLANNERS,
AND WORSHIP LEADERS

® Rev. Kathy Smith

Introduction:

Effective worship planning and leading require effective leadership. As leaders in
the church, our primary goal is to bring glory to God and provide benefits to God's
people through meaningful worship experiences. In this essay, we will explore six
strategies for effective leadership, which can be applied in any context, especially
during changing times. These strategies, presented by Rev. Kathy Smith from the
Calvin Institute of Christian Worship, encompass knowing oneself, understanding
the congregation, communicating clearly and appropriately, practicing healthy
reciprocal leadership, expecting suffering, and staying connected.

Know Yourself:

Effective leadership begins with self-awareness. As leaders, we must examine
our personal traits, strengths, and weaknesses. By asking reflective questions
about our family background, spiritual gifts, response to anxiety, approach to
authority, and work preferences, we gain insight into our leadership style. Honest
introspection helps us understand how our personalities influence our leadership
decisions and interactions. Engaging in discussions with trusted colleagues or
mentors can further enhance our self-awareness.

Know the Congregation:

Understanding the congregation is fundamental to effective leadership. Each
congregation has its unique tradition, personality, and history. Leaders must take
the time to familiarize themselves with how the congregation deals with change
and identify its key leaders and their styles of functioning. Recognizing signs
of resistance within the congregation allows us to address potential challenges
proactively. By comprehending the congregation's response to change, we can
tailor our leadership approach accordingly.

Communicate Clearly and Appropriately:

Clear and effective communication is essential in leadership. Leaders must
ensure that the church community is well-informed about their plans and
intentions. Gaining early "buy-in" from the congregation is crucial to build trust and
support. Regular and transparent communication helps foster enthusiasm among
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the worshippers. Leaders should also attentively listen to those who express
hesitations or opposition, valuing diverse perspectives within the community.

Practice Healthy Reciprocal Leadership with the 4 C's:

Leadership is not solely the responsibility of leaders; it is a reciprocal process
involving both leaders and followers. Effective leadership aims to shape the
congregation's corporate life, especially in worship, in alignment with Christian
practices faithful to the gospel. Adaptive leadership bridges the gap between the
congregation's current reality and its desired values and goals. Understanding
the 4 C's—Character, Conviction, Competencies, and Confluence—facilitates
the development of trust, vision, healthy responses to change, and a harmonious
alignment between leaders, the congregation, the situation, and the work of the
Holy Spirit.

Expect Suffering:

Leadership, in its essence, often entails suffering. As exemplified by Jesus
Christ, true leadership involves humility and service. Leaders should expect
challenges and endure them for the right reasons. Embracing the cruciform
shape of leadership, where suffering is not avoided but embraced for the greater
purpose of serving God and His people, strengthens the character and integrity
of leaders.

Stay Connected:

Leaders must stay connected with the governing leaders and staff of the
congregation. Encouraging a learning environment within the church fosters
lasting change and spiritual renewal. Engaging in study, discussions, and prayer
enables leaders to understand the congregation's values, learn from various
voices within the community, and develop trust in Christ as the ultimate leader
of the church. Staying calm in the face of change and anxiety is vital for effective
leadership during times of transition.

Conclusion:

Effective leadership is crucial for pastors, worship planners, and worship leaders
in creating meaningful and transformative worship experiences. By knowing
ourselves and the congregation, communicating clearly, practicing healthy
reciprocal leadership, expecting suffering, and staying connected, we can
lead our church communities in ways that honor God and benefit His people.
Embracing these strategies will enable us to navigate changing times and adapt
our leadership to any context, enhancing the worship experience and drawing
closer to God as we serve His people.
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BEING AWARE AND
PREPARED FOR WORSHIP

@ Dr. Charlotte Witvliet

In today's fast-paced world, where distractions abound, it is crucial for the
church and its members to be aware and prepared for worship. As Professor of
Psychology, Charlotte Witvliet proposes, the bio-psycho-social view of people
can help the church live out its love for God and others. This essay explores
key aspects of worship, focusing on love, gratitude, hope, accountability,
repentance, and forgiveness, all of which contribute to a deeper and more
meaningful worship experience.

Love as the Foundation of Worship:

The foundation of worship lies in the commandments given to us by Jesus.
Love plays a central role in worship, as we are called to love the Lord with all
our heart, soul, mind, and strength, and to love our neighbors as ourselves
(Mark 12:30-31). Recognizing that every person bears God's image (Genesis
1:27) reinforces the importance of showing love and respect to one another as
an integral part of the worship experience.

Gratitude and Hope:

Gratitude and hope are essential attitudes in worship. We are encouraged
to give thanks in all circumstances, as it reflects God's will for us in Christ
Jesus (1 Thessalonians 5:18). By rejoicing in hope and being patient during
tribulations (Romans 12:12), we foster a spirit of optimism and trust in God's
providence, enhancing our worship by focusing on the positive aspects of life.

Accountability and Repentance:

Self-reflection is crucial in the process of worship. Psalm 139:24 reminds
us to seek God's guidance in examining our hearts and acknowledging any
anxieties or offensive behaviors that may hinder our connection with Him.
This awareness leads to genuine repentance, exemplified by the story of the
prodigal son (Luke 15:20-21, 32), where acknowledging and turning away
from sin brings about reconciliation and celebration.
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Embracing Forgiveness:

Forgiveness is a pivotal aspect of worship. Colossians 3:13 urges us to forgive
others just as the Lord forgave us, emphasizing the transformative power of
forgiveness in fostering harmonious relationships within the church. Ephesians
4:31-32 calls for letting go of negative emotions and adopting a compassionate
and forgiving attitude, mirroring Christ's example of forgiveness towards us.

Conclusion:

To be aware and prepared for worship, we must embrace the bio-psycho-social
perspective of psychology to support the church's love for God and others.
Love, gratitude, hope, accountability, repentance, and forgiveness form the
core components of worship, nurturing a deeper connection with God and
strengthening bonds within the Christian community. By internalizing these
principles, we can ensure a more fulfilling and spiritually enriching worship
experience, paving the way for a more profound understanding of God's love
and grace in our lives.
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A CALL FOR GOD
CENTERED WORSHIP

@ Rev. Amit Karthak

The primary function of the church is to honor God. The congregation of
God's people offering a praise sacrifice publicly before God on the Lord's Day
exemplifies the God-centeredness of Christian worship. This gathering of
believers seeks to encounter the triune God, Father, Son, and Holy Spirit and
to know and glorify Him. True worship is referred to as "worth-ship," which
incorporates the New Testament idea of prostration. Other biblical terms for
worship mean "to serve," referring to dedicated availability for service to God
(e.g., Rom. 12:1).

The Act of Worship today frequently has become either a seeker-sensitive,
soul-winning  endeavor, or, alternatively, what we know as Moralistic
Therapeutic Deism. Firstly, let me summarize what “seeker-sensitive, soul-
winning endeavor” implies. It is a bait-and-switch operation. A bait-and-switch
strategy is one whereby a person obtains what they desire by coercing others.
Their main agenda is to be sensitive to seekers and win souls. Even though
being seeker sensitive is not wrong in itself, it can easily detract from the main
focus of worship altogether. Secondly, Moralistic Therapeutic Deism, depicts
God as observing our actions on earth and longing for us to be decent, just,
good people. The primary purpose of existence then, is for us to be happy
and satisfied with ourselves; God's involvement in a person's existence is
unnecessary and unwanted — unless He is required to solve a problem. Being
a good, moral person is seen as central to living a good and happy existence.
To quote: “Moralistic Therapeutic Deism is about belief in a particular kind of
God: one who exists, created the world and defines our general moral order,
but not one who is particularly personally involved in one’s affairs— especially
affairs in which one would prefer not to have God involved.” By what we have
heard and said, we have successfully created our own gods whom we worship
and seek to please. We may be failing to realize that we are worshipping
our own conceptual gods while being deceived into believing that we are
worshipping the true God.

1 Dame, Christian Smith Dr William R Kenan Jr Professor Of Sociology University Of Notre, and Candidate
University Of North Carolina Melina Lundquist Denton Ph.D Chapel Hill. Soul Searching : The Religious and
Spiritual Lives of American Teenagers. Oxford University Press, USA, 2005.
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Duncan states, “God's Word itself must supply the principles and patterns
and content of Christian worship. True Christian worship is by the book. It is
according to Scripture. The Bible alone ultimately directs the form and content
of Christian worship.”? As scripture warns us: “No one can serve two masters.
Either you will hate the one and love the other, or you will be devoted to the
one and despise the other.” (Matthew 6:24). Terry L. Johnson writes:

When God draws near, he has special business with us. As in Isaiah’s
case, he wants to remind us of his greatness and holiness. He wants us
to acknowledge that greatness in our praises. He wants to convict us of
sin, and he wants us to confess that sin and receive his forgiveness. He
wants us to hear his word and obey it. He wants to hear our baptismal
and membership vows, and to preside at the discipline of the church. He
wants to fellowship with us in the Lord’s Supper. He wants to receive our
gifts. He wants us to acknowledge our unity and love for one another as
his body. For such purposes, God draws near.®

We cannot seek to save souls or please people and at the same time worship
one true God. The purpose of worship is not to gain souls or please people, but
to glorify God. Our worship services should be ordered to express devotion
to God, not to add numbers or to request from Him anything and everything
that our hearts desire. We are to prioritise the edification of the believers
through prayer, confession, singing, reading and preaching of the Word, and
the administration of the sacraments.

In the last few years, and especially after COVID-19 lockdowns, there has
been some confusion about whether Christians must gather together for
worship. | have met several individuals who do not think that corporate
gathering is an essential part of their growth as the children of God. However,
it is the place where we gather together as covenant people to worship God.
Merker states:

A church is a blood-bought people, devoted to the worship of the
one true God. They're set apart from the world. They’re committed to
serving one another and loving their neighbors. And they do all this
by assembling together in space and time...It gathers, then scatters,
then gathers again. Its members continue to be part of the church
throughout the week, as they serve and represent Christ in their homes,
their workplaces, their neighborhoods. But a church is never less than
a gathering.*

2 Duncan, Ligon. Does God Care How We Worship? P & R Publishing, 2020.
8 Johnson, Terry L. Worshipping with Calvin. EP BOOKS, 2014.
4 Merker, Matt. Corporate Worship. Crossway, 2021.
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Meeting together does not use up all of the church's life. Even if a church isn't
meeting, it still exists in the way its members help each other and in the way
they work together to do good in the world. However, in its purest form, the
church does show itself in the act of gathering for worship, and this is what
makes it a church. If rightly understood, it is the altar where we must come
every time to offer our sacrifices of praise and receive sanctification by God’s
Spirit and His Word. There is no substitute for congregational worship (Hebs
10:24, 25). The church gathers to worship God. Christians have gathered
historically on the Lord's Day for worship and have been empowered by
His Spirit to carry out His commands. The focal point of worship is God and
seeking His will for us, His people.

In the Reformed tradition, worship centers on God and consists of praising,
confessing, imploring, and engaging with His Word. This emphasis is reflected
(?exemplified) in the teachings of the Bible which exhort individuals to draw
near to God, to glorify His name, kneel before him, sing joyful songs, and
offer thanks to Him. Either worship is people-centered or God-centered, but
not both. Congregational worship should consist of God-glorifying devotional
activities. The Bible teaches us that public worship is greatly to be preferred
over private spiritual exercises. Every grateful heart wants God's name to
be lifted up publicly—and the more public the better, as the Psalmist say,
“Declare his glory among the nations, his marvelous works among all the
peoples!” (Psalms 96:3). Psalm 95 says:

Vs. 1-3

Oh come, let us sing to the Lord;

let us make a joyful noise to the rock of our salvation!

Let us come into his presence with thanksgiving;

let us make a joyful noise to him with songs of praise!

For the Lord is a great God, and a great King above all gods.

Vs. 6.

Oh come, let us worship and bow down;
let us kneel before the Lord, our Maker!
For he is our God,

and we are the people of his pasture,
and the sheep of his hand. (NIV)
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In this way worship is God-centered and God-directed, not man-centered. It
is God-centered because, “We “draw near” to God in worship (James 4:8—10;
Heb. 4:15-16; 10:19-23). We ascribe glory to His name (1 Chron. 16:29; Ps.
96:7; 29:2). It is before Him that we bow down and kneel (Ps. 95:6-7). We
come before Him with joyful songs (Ps. 100:2). We sing for joy “to the Lord”
(Ps. 95:1-2; 96:1-2). We “give thanks to the Lord” (Ps. 106:1).5 We praise
Him, confess our sins to Him, and bring our prayers and petitions before Him.
He speaks to us from the Bible, meets with us at His table, and we enjoy His
fellowship. It is God-directed because, His Word is the final authority on our
life and worship as His people. The true God set up the right way to worship
Him, and His own revealed will makes it so that He can't be worshipped in any
way that isn't in the Bible. So, if worship is to be about God, as it should be, it
should be led by His Word.

To sum up, one of the most natural things for us to do as believers is gathering
together so that we might worship God together. Worship therefore belongs
primarily in the congregation and only secondarily to the individual. Sadly, much
of our worship remains increasingly focused on the individual's experience.
Worship cannot credibly claim to be about God if the majority of this time is
devoted to creating an evangelistic, educational, or emotive experience for
its attendees. Worship focuses on both God's glorification and His presence,
drawing near to Him in order to glorify and know Him. True worshippers thirst
for God and desire His "dwelling places" and domains, desiring to behold
His magnificence, power, and compassion. As we pursue God — as opposed
to simply having an experience with Him — we glorify and even enjoy Him.
Christian worship requires biblical preaching, congregational singing, biblical
readings, and covenantal sacramental practices, these services being
conducted in the local languages.

Let us, approach the true and living God via His Word and Spirit and offer
Him public praise, confession of sin, thanksgiving, and supplication in "spirit
and truth" (John 4:7ff), and with "reverence and awe" (Hebrews 12:28).
Incorporating biblical contents is the most important step towards advancing
our worship services in a God-centered direction (Ephesians 5:19; Colossians
3:16; John 17:17).

5

Johnson, Terry L. Worshipping with Calvin.
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BOOK REPORT

STOTT, JOHN. BASIC CHRISTIAN LEADERSHIP.
INTERVARSITY PRESS, 2006.

@ Ajay Shrestha (Abraham), M.Div. student

Stott's Basic Christian Leadership is a comprehensive work on Christian leadership. Today,
being a leader is a challenging task. Power struggles arise among Christian leaders, who are
called to shepherd others, yet they may tempt to abuse their position of authority. Pastors
believe that to preach and minister credibly, they must display confidence and strength.
Often, culture rather than Christ shapes our models of leadership. John Stott offers this
biblical model of servant leadership as an alternative vision that the apostle Paul exemplified
in his service to the Corinthian church. Above all, Stott reassures us that God is still at work
despite our human weakness. "God chose the foolish things of the world to shame the wise;
God chose the weak things of the world to shame the strong." 1 Corinthians 1:27. A clear
expression of the nature of leadership and the thoughtful study of Scripture we have come
to expect from John Stott, this exposition of 1 Corinthians 1—4 offers us a ministry model.
Leadership must be rooted in humility and grace, serving the church with the love of Christ.

In the first chapter, Stotts finds the ambiguity of the church. The church is sanctified yet
still sinful and called to be holy. The church is enriched yet still defective, eagerly awaiting
Christ's return. The church is united (the only church of God) yet still unnecessarily divided
and called to renounce personality cults. (p 24).

In the second chapter, Stott illustrates that Paul's correspondence to the Corinthians is power
through a weakness in three different ways. We have a weak message (Christ crucified),
weak preachers (full of fear and trembling), and weak hearers (the socially despised)
because God chose a weak instrument (Paul) to bring a weak message (the cross) to weak
people (the Corinthian working class). However, through this triple weakness, the power of
God was to bring His will to glory. (p 43)

Chapter three teaches the role of the Holy Spirit in four stages: searching, revealing,
inspiring, and enlightening. Therefore, we must depend on God and humble ourselves
before the Word and the Holy Spirit.

In order to have a healthy, biblical understanding of Christian leadership, we urgently need
a healthy, biblical understanding of the church. No one brags about people, but only about
the Holy Trinity of God: God the Father, who gives the seed growth; God the Son, who alone
is the church's foundation; and God the Holy Spirit, who resides within and sanctifies the
church.

Finally, Stott characterizes the four different models of the ministry. Leaders need to have a
serving heart and be Christ's servants. They, too, need to be the stewards of the revelation,
having enough knowledge to interpret the Scripture faithfully. Leaders need to consider
themselves the scum of the earth and be ready to face any challenge or consequence
without pursuing popularity with the world but being faithful to the gospel. Spiritual fatherhood
is a significant leadership characteristic in caring for the flocks with humility and gentleness.
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BOOK REPORT

MASON, ANDY. GOD’S LEADER. 10 PUBLISHING, 2017
@ Alisha Maharjan, M.Div. student.

Mason's book, God's Leader, is challenging, energizing, stimulating, and profoundly
encouraging. In this book, Mason presents a comprehensive guide to leadership from a
spiritual and biblical perspective on Christian leadership, emphasizing the importance of
faith, reliance on God, and attributes for effective leadership in the church.

Moses, Daniel, Abraham, King David, and Solomon are examples of God's leaders in
the Bible. Church leaders are God's leaders. All of God's leaders have to fight spiritual
battles daily, and we need God to win these battles. The battle is between God and Satan.
Furthermore, since we are fighting from God's side, we need to depend on God.

Leaders can become discouraged at times or lose confidence in the battle. Mason
encourages leaders to keep fighting. Leaders need direction, encouragement, correction,
and refreshment from God through His word. God has revealed a picture of leadership in the
Bible. Christian leadership is also His idea. God gives victory over the battle to those leaders
who rely on Him and His word. God's Word directs God's leaders. A leader leads in God's
strength by ordering their lives according to God's Word.

Mason points out eight timeless principles in his book. According to him, God's leaders are
word-centered, cross-centered, loving, not lazy, fighters with the power of Christ, faithful in
hard times, and godly and prayerful leaders. Mason's straightforward writing style helps the
readers understand and apply these principles without any prior theological background.
This book is filled with leadership examples from the Bible, giving it a solid biblical foundation
for leadership principles.

No leadership book is complete in itself. Even though Mason provides the best spiritual
foundation for leadership, it needs more practical guidance on how a leader can apply these
principles in their day-to-day life. The book would have been close to a complete handbook
for Christian leadership if it had some contextually relevant real-life case studies and stories.
However, Mason is worth considering if anyone is looking for a book to understand biblical
principles for Christian leadership.
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